《Whedon’s Commentary on the Bible - Ezra》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

1. The first year — Not the first year of his becoming sovereign of the Persians, but the first of his immediate rule over Babylon, and the provinces of Western Asia, which had previously belonged to the Babylonian empire. Upon the fall of Babylon, Darius the Mede had taken that kingdom, (Daniel 5:31; Daniel 9:1; Daniel 11:1,) and reigned there for a year or more before Cyrus assumed direct control. Daniel 6:28. 

Cyrus king of Persia — Concerning the birth and early life of this illustrious man the ancient authors (Herodotus, Xenophon, Ctesias, and Nicolaus Damascenus) disagree, and it is impossible to decide with certainty whose account is most correct; but all agree that with him the Persian empire arose from comparative insignificance to be the greatest power that had ever ruled all Western Asia. Cyrus’s first great act was to defeat Astyages — his grandfather, according to Herodotus and Xenophon — and subject the Medes to the Persians. Soon after, he conquered and added to his empire the ancient kingdom of Lydia, in Asia Minor. Then followed the fall of Babylon and of other kingdoms before his victorious armies. When he began to reign at Babylon he doubtless heard of Daniel, and, perhaps, had personal intercourse with him. Some have thought, and not without reason, that this prophet called his attention to Isaiah’s oracles concerning him, (Isaiah 44:28; Isaiah 45:1,) that he should restore the Jews and rebuild the temple, and thus show himself Jehovah’s “shepherd” and “anointed” one. 

Word of the Lord by… Jeremiah — See especially Jeremiah 25:12 : “When seventy years are accomplished, I will punish the king of Babylon, and that nation, saith the Lord, for their iniquity.” Reckoning from the first invasion of Judah by Nebuchadnezzar, more than a year before he became sole king of Babylon, (2 Kings 24:1, note,) we find just seventy years had elapsed at the first year of Cyrus. Thus Nebuchadnezzar 45, Evil-Merodach 2, Neriglissar 4, Nabonadius 17, Darius the Mede 2=70.

Thus the seventy years of Jewish captivity synchronized very closely with the seventy years of the Babylonian empire. Differences of opinion prevail, however, as to the period covered by the seventy years’ captivity. Some reckon them from the destruction of the first temple to the completion of the second, 588 to 515 B.C. But Jeremiah’s prophecy seems clearly to make the fall of Babylon the terminus ad quem of the seventy years, and this would place the terminus a quo at Nebuchadnezzar’s first invasion of Palestine, when Daniel and other Jewish captives were taken to Babylon. See note on 2 Kings 24:1. Hence, when Babylon fell and Darius was set over that realm, Daniel understood that the seventy years were about expired. Daniel 9:1. 

The Lord stirred up the spirit of Cyrus — Probably by the words of Daniel, who may have called his attention to Isaiah’s prophecies concerning him. It is interesting to observe in this connexion that the religion of the early Persians was monotheistic — the comparatively pure system of Zoroaster; and this may explain the sympathy which Cyrus seems to have had for the Jews, and his readiness, at so early a period of his reign, to allow them to return from exile and rebuild their temple. See on the next verse. 

Made a proclamation — Literally, caused a voice to pass in all his kingdom; that is, announced by criers. Not only was the announcement made orally, but it was published also in writing, and probably laid up among the archives of the kingdom, from which a copy of it was taken by our author.



Verse 2 

2. Thus saith Cyrus — “There are probably few things more surprising to the intelligent student of Scripture than the religious tone of the proclamations which are assigned in Ezra to Cyrus, Darius, and Artaxerxes. Compare Ezra 6:8-10; Ezra 7:12; Ezra 7:23. Two things are especially remarkable in these passages — first, the strongly marked religious character, very unusual in heathen documents; and, secondly, the distinctness with which they assert the unity of God, and thence identify the God of the Persians with the God of the Jews. Both these points receive abundant illustration from the Persian cuneiform inscriptions, in which the recognition of a single supreme God — Ormazd — and the clear and constant ascription to him of the direction of all mundane affairs, are leading features. In all the Persian monuments of any length, the monarch makes the acknowledgment that ‘Ormazd has bestowed on him his empire.’ Every success that is gained is ‘by the grace of Ormazd.’ The name of Ormazd occurs in almost every other paragraph of the Behistun inscription. No public monuments with such a pervading religious spirit have ever been discovered among the records of any heathen nation as those of the Persian kings; and through them all, down to the time of Artaxerxes Ochus, the name of Ormazd stands alone and unapproachable as that of the Supreme Lord of earth and heaven.” — RAWLINSON, Hist. Evid., p. 147.

The same distinguished writer says in another work: “The conquest of Babylon by Persia was practically, if not a death-blow, at least a severe wound, to that sensuous idol-worship which had for more than twenty centuries been the almost universal religion in the countries between the Mediterranean and the Zagros mountain range. That religion never recovered itself — was never reinstated. It survived, a longer or shorter time, in places. To a slight extent it corrupted Zoroastrianism; but, on the whole, from the date of the fall of Babylon it declined. ‘Bel bowed down, Nebo stooped,’ (Isaiah 46:1;) ‘Merodach was broken in pieces;’ judgment was done upon the Babylonian graven images, (Jeremiah 50:2; Jeremiah 51:52;) and the system of which they formed a necessary part having once fallen from its proud pre-eminence, gradually decayed and vanished.

“Parallel with the decline of the old Semitic idolatry was the advance of its direct antithesis, pure spiritual monotheism. The same blow which laid the Babylonian religion in the dust struck off the fetters from Judaism. Purified and refined by the precious discipline of adversity, the Jewish system which Cyrus, feeling towards it a natural sympathy, protected, upheld, and replaced in its proper locality, advanced from this time in influence and importance, leavening little by little the foul mass of superstition and impurity which came in contact with it. Proselytism grew more common. The Jews spread themselves wider. The return from the captivity, which Cyrus authorized almost immediately after the capture of Babylon, is the starting-point from which we may trace a gradual enlightenment of the heathen world by the dissemination of Jewish beliefs and practices; such dissemination being greatly helped by the high estimation in which the Jewish system was held by the civil authority, both while the empire of the Persians lasted, and when power passed to the Macedonians.” — Ancient Monarchies, vol. iii, p. 385.

Lord God of heaven — The writer uses Jehovah, “LORD,” instead of Ormazd, in this edict. A common formula in the Persian inscriptions is, “The great God Ormazd, who gave both earth and heaven to mankind.” 

Given me all the kingdoms — In the Behistun inscription, Darius says, “Ormazd granted me the empire. By the grace of Ormazd I hold this empire.” 

Charged me to build him a house at Jerusalem — Bertheau thinks that our author entirely recast Cyrus’s edict from his own theocratic standpoint. The king’s proclamation probably contained abundant references to Ormazd as the God by whose grace and direction he received and administered the kingdom, and our historian, acknowledging no other God than Jehovah, translated the edict in the form we now have it, substituting Jehovah for Ormazd, and otherwise altering it to suit his own religious ideas. This supposition may be partly true. Cyrus did not issue his proclamation in the Hebrew language, and, probably after the manner of the Persian inscriptions, he used the name of Ormazd and not Jehovah, and in these respects our author may have modified the phraseology in his translation; but, granting even this, it is not only possible, but highly probable, that, as Josephus and the older expositors hold, Cyrus had been shown Isaiah’s prophecies, where Jehovah says of Cyrus, “He shall say to Jerusalem, Thou shalt be built; and to the temple, Thy foundation shall be laid.” Isaiah 44:28. Nor is it in the least improbable that Daniel, who stood high in the court of Babylon under Darius and Cyrus, (Daniel 6:2; Daniel 6:28,) advised Cyrus of Isaiah’s prophecies, and also had something to do with the drawing up of this proclamation. The king regarded these prophecies as a divine charge to build the temple.



Verse 3 

3. All his people — No distinction of Judah and Israel is recognized in this proclamation, but the whole Israelitish population throughout the land is addressed. It was natural, however, that “Judah and Benjamin,” the last in exile, in whose hearts the memory of Jerusalem and the fatherland was freshest, were the first and chief ones to respond. Ezra 1:5. 

His God be with him… Lord God of Israel, he is the God — See notes on Ezra 1:2 concerning Persian monotheism and reverence for the Supreme God.



Verse 4 

4. Whosoever remaineth — Or rather, all the remnant, that is, all the exiles still living. Compare the use of the same word in Nehemiah 1:2. The word is best taken as nominative absolute, and as for all the remnant. 
In any place where he sojourneth — Rather, From all the places where he has been dwelling. This phrase is to be construed with what follows, thus: Let the inhabitants of any place out of all the places where the exiles have been dwelling, help those exiles, etc. 

The men of his place — The non-Israelitish population, or any others who do not accompany the exiles that volunteer to return to Jerusalem. Josephus states that many of the wealthier Jews remained at Babylon, not being willing to leave their possessions there. 

Goods — Movable property; perhaps especially, household goods. 

Freewill offering — Gifts of money, or vessels, or beasts for sacrifice — any oblation that might be deemed appropriate or of value.



Verse 5 

PREPARATIONS TO RETURN FROM EXILE, Ezra 1:5-11.

5. Chief of the fathers — The most aged and venerable men, who were heads of families, and some of whom had seen the former temple. Ezra 3:12. 

Judah and Benjamin — These tribes, last exiled, were the first to return. Doubtless with them some descendants of other tribes also returned, and when the temple was finished twelve he goats were offered at the dedication, according to the number of the twelve tribes. Ezra 6:17; compare also Ezra 8:35; and 1 Chronicles 9:3. 

Priests… Levites — Without these the temple service could not be properly administered, nor the sacrifices legally offered. 

With all — Bertheau makes all in apposition with fathers, priests, and Levites, thus: — The chief of the fathers, and the priests and the Levites, in short, all whose spirit, etc. But we prefer to take the preposition with ( ל ) in the sense of together with, showing that others besides the chief fathers and the Levites rose up to return to Jerusalem. None, however, either among fathers or Levites, or others, went up except those whose spirit God had raised. The word rendered had raised is the same as that rendered stirred up, in Ezra 1:1, and here means roused up and thrilled with strong desire to go and rebuild the temple.



Verse 6 

6. All they that were about them — That is, the neighbours and friends of those exiles who rose up to return, especially the wealthier Jews, who, as Patrick says, “being well settled at Babylon, did not think fit to stir till they saw how these would succeed.” 

Strengthened their hands — That is, as the margin explains, helped them; assisted and cheered them by the presents and provisions immediately named. This was done in accordance with Cyrus’s decree. 

Besides all that was willingly offered — The presents previously named were given by order of the king; but besides these gifts others of the same or similar nature were contributed spontaneously by persons who, unable to go themselves, were anxious to encourage and help those who did go.



Verse 7 

7. The king brought forth the vessels — He not only ordered others to give, but set the example by himself giving from the treasures of the kingdom. 

Nebuchadnezzar had brought — See 2 Kings 24:13; 2 Chronicles 36:7; Daniel 1:2. Some of these vessels had been sacrilegiously used by Belshazzar and his lords on that night of revelry when Babylon was taken, and Belshazzar slain. Daniel 5:2-3.



Verse 8 

8. Sheshbazzar — The Chaldee or Persian name of the prince of Judah, who is elsewhere called Zerubbabel. Ezra 2:2; Ezra 3:2; Ezra 3:8; Ezra 4:2, etc.; compare Ezra 5:16, and Zechariah 4:9. He was the leader and captain of this first band of exiles that returned to Jerusalem, as well as the chief director and superintendent of the rebuilding of the temple.



Verse 9 

9. Chargers — Basins or cups. Sept. ψυκτηρες; Vulg. phialae, drinking vessels. According to Aben Ezra, they were basins used for collecting the blood of lambs. Others take the word in the sense of baskets. 
Knives — מחלפים . Commonly explained as the slaughter knives by which the sacrificial victims were killed. The feminine form of the same word is used in Judges 16:13; Judges 16:19, for braids of hair, whence Ewald conjectures that the meaning here is some sort of vessels adorned with plaited work. Bertheau suggests that they were coal-pans, or censers, like those mentioned in 1 Kings 7:50.



Verse 10 

10. Basins — Cups or goblets with a cover. 

Of a second sort — Of secondary value as to their material, and used in less honourable service than the golden basins. 

Other vessels — Compare the various vessels of the temple mentioned in 1 Kings 7:45-50.



Verse 11 

11. Five thousand and four hundred — This sum does not agree with the preceding numbers, which are 30+1,000+29+30+410+1,000=2,499. In 1 Esdras 2:13-14, the number of vessels mentioned amounts to 5,469. Some expositors think the enumeration of vessels (in Ezra 1:9-10) includes only the larger and more costly, while the gross sum here mentioned includes all, both small and great, which Nebuchadnezzar carried away. But that explanation is arbitrary and conjectural. The probability is that some of the numbers here are corrupt, but all attempts now to amend the text are mere conjectures.

02 Chapter 2 
Verse 1 

1. Children of the province — By the province the district of Judah is meant, which had Jerusalem for its capital. The children or sons of this province, like “sons of Greece,” “sons of Italy,” were those to whom that province was the fatherland. Some of them had probably been born in exile, but doubtless a large proportion of them had been children or youths when their fathers were led into captivity by Nebuchadnezzar. Some were “ancient men that had seen the first house,” (Ezra 3:12;) so that this list was largely composed of the same individuals whom Nebuchadnezzar… had carried away unto Babylon. Every one unto his city — With most of those in this list it was probably easy to ascertain their native city, and as far as possible the returning exiles would naturally seek their ancestral homes again. Such as “could not show their father’s house,” (Ezra 2:59,) were probably assigned to special districts or towns.



Verse 2 

2. Zerubbabel: Jeshua — These were the two chief fathers and guides of the people who returned. Both seem to have been born in Babylon, and the name Zerubbabel has this signification, from זרוע, Zerua, sown, that is, begotten, and בבל, Babel, Babylon. Zerubbabel is called by our author the son of Shealtiel, (Ezra 3:2 ; Ezra 3:8; Ezra 5:2;) so also in Nehemiah 12:1; Haggai 1:1; Haggai 1:12; Haggai 1:14; Haggai 2:2; Matthew 1:12; and Luke 3:27; but according to 1 Chronicles 3:19 he was the son of Pedaiah and nephew of Shealtiel, or Salathiel. How to explain this difference is doubtful. There seems to be no corruption or confusion in the text of Chronicles. Perhaps Shealtiel died childless, and Pedaiah married his widow, and, according to levirate custom, his children were reckoned to his brother. Genesis 38:8 : Deuteronomy 25:5-6. At any rate he succeeded Shealtiel in the genealogy as the head of the house of David during the exile, and he was popularly called the son of Shealtiel, and no one disputed his title or authority. Jeshua was the son of Jozadak, the high priest, (Ezra 3:2; Haggai 1:1;) who was carried off among the exiles. 1 Chronicles 6:15. He is associated with Zerubbabel, as if they were the leading spirits and main promoters of the rebuilding of the temple. Ezra 3:2; Ezra 3:8; Ezra 4:3; Ezra 5:2. In two of the symbolical prophecies of Zechariah, (Ezra 3:1-10; Ezra 7:11-15,) Jeshua stands as head and representative of the Jewish people. The regal and priestly offices, as represented by these two men, are called in Zechariah 4:14 “the two anointed ones that stand by the Lord of the whole earth.” Though Zerubbabel was a descendant of David, and Jeshua of Aaron, neither the monarchy nor the priesthood was fully restored after the exile. From that time the heart of all Israel began to yearn after Messiah, who should satisfy the noblest ideal of both king and priest.

Nehemiah — Not the distinguished individual whose history is given in the Book of Nehemiah. Nearly all the individuals whose names occur in this list are otherwise unknown.

This verse contains the names of the chief leaders and elders of the returning exiles. The differences of form between some of the names in this list and that of Nehemiah vii are shown in the margin. Nehemiah’s list contains one name not found in this, namely, Nahamani. Nehemiah 7:7. This, with the rest, makes twelve persons who appear as the heads of the new community, and in this number there was, perhaps, a reference to the twelve tribes. The returned exiles thus cultivated the feeling that they somehow represented all the people of Israel, the “remnant” of all the ancient tribes. Comp. Ezra 6:17.

The rest of the list proper, which embraces Ezra 2:8-63, may be divided into five parts: 1) The men of the people of Israel, 3-35; 2) The priests, 36-39; 3) The Levites, 40-42; 4) The Nethinim and the children of Solomon’s servants, 43-58; 5) Persons unable to show lawful genealogy, 59-63. The following table will show at a glance the differences, especially of numbers, between Ezra and Nehemiah: —

	
	Ezra.
	Nehemiah

	Children of Parosh
	2,172
	2,172

	“ Shephatiah
	372
	372

	“ Arah
	775
	652

	“ Pahath-moab of the children of Jeshua and Joab
	2,812
	2,818

	“ Elam
	1,254
	1,254

	“ Zattu
	945
	845

	“ Zaccai
	760
	760

	“ Bani, (Nehemiah, Binnui)
	642
	648

	“ Bebai
	623
	628

	“ Azgad
	1,222
	2,322

	“ Adonikam
	666
	667

	“ Bigvai
	2,056
	2,067

	“ Adin
	454
	655

	“ Ater of Hezekiah
	98
	98

	“ Bezai
	323
	324

	“ Jorah (Nehemiah, Hariph)
	112
	112

	“ Hashum
	223
	328

	“ Gibbar (Nehemiah, Gibeon)
	95
	95

	“ Beth-lehem
	123
	

	(Nehemiah men of Beth-lehem and Netophah)
	
	188

	Men of Netophah
	56
	

	“ Anathoth
	128
	128

	Children of Azmaveth, (Nehemiah, Beth-Azmaveth)
	42
	42

	“ Kirjath-arim, Chephirah and Beeroth
	743
	743

	“ Ramah and Gaba
	621
	621

	Men of Michmas
	122
	122

	“ Beth-el and Ai
	223
	123

	Children of Nebo, (Nehemiah, men of the other Nebo.)
	52
	52

	“ Magbish, (Nehemiah, no corresponding name)
	156
	

	“ the other Elam
	1,254
	1,254

	“ Harim
	320
	320

	“ Lod, Hadid, and Ono
	725
	721

	“ Jericho
	345
	345

	“ Senaah
	3,630
	3,930

	“ Jedaiah, of the house of Jeshua
	973
	973

	“ Immer
	1,052
	1,052


	“ Pashur
	1,247
	1,247

	“ Harim
	1,017
	1,017

	“ Jeshua and Kadmiel of… Hodaviah, (Nehemiah, Hodevah.)
	74
	74

	“ Asaph (singers)
	128
	148

	“ the porters
	139
	138

	Nethinims and children of Solomon’s servants
	392
	392

	Children of unregistered ancestors
	652
	642

	Sum of the numbers in each list
	2,9818
	3,1089

	Whole congregation
	42,360
	42,360

	Man servants and maid servants
	7,337
	7,387

	Singing men and women
	200
	245

	Horses
	736
	736

	Mules
	245
	245

	Camels
	435
	435

	Asses
	6,720
	6,720


In the above tables we observe that the numbers in Ezra’s list amount to 29,818, and in Nehemiah’s to 31,089, and yet according to both lists the entire congregation numbers 42,360. Ezra 2:64 comp. with Nehemiah 7:66. The probability is, that neither list is meant to be a perfect enumeration of all the families that returned from exile, but only of such families of Judah and Benjamin as could show an authentic genealogy of their father’s house, while the 42,360 includes many persons and families belonging to other tribes who in their exile had lost all certain record of their genealogy, but were, nevertheless, true descendants of some of the ancient tribes. Here is evidence that with the exile the different tribe distinctions, especially in the northern kingdom, became lost, and that multitudes of real Israelites, both among those who returned from exile and those who did not return, thenceforth lost all record of their tribal lineage.

It is also noticeable that Ezra’s list mentions 494 persons not recognised in Nehemiah’s list, and Nehemiah’s list mentions 1,765 not recognised in Ezra’s; but if we add the surplus of Ezra to the sum of Nehemiah, (494+31,089=31,583,) we have the same result as by adding Nehemiah’s surplus to the sum of Ezra’s numbers, (1,765+29,818=31,583.) Hence it may be plausibly supposed that 31,583 was the sum of all that could show their father’s house; that the two lists before us were drawn up independently of each other; and that both are defective, though one supplies the defects of the other. “In some cases,” says Wordsworth, “the author of the list in Ezra seems to have had fuller returns of the families to which the people belonged; in other cases, the returns in Nehemiah are more complete. This was natural, but the coincidences show that the one list confirms the other. It is not surprising that the members of the constituencies of the several families do not always tally in the two lists. By means of levirate marriages, or adoptions, the same persons might indifferently belong to two different father’s houses; and if women are reckoned, they might be ranged under the house of their father on one list, and of their husband on another.”

In several instances we have the names of places instead of men; as children of Gibeon, and Beth-lehem, (Ezra 2:20-21.) and men of Netophah, Anathoth, Beth-el, etc. The reason of this is not apparent, but the meaning is, that the place named was either the ancestral home of the children or men whose numbers are given, or else it was the place to which they were assigned on their return from exile.



Verse 7 

7. Children of Elam — Whether Elam is here the name of a place or person is uncertain. As no place of this name is ever mentioned in the vicinity of Jerusalem, and another Elam is mentioned in Ezra 2:31, the probability is, that in each place Elam is the name of a person.



Verse 41 

41. Singers — See notes on 1 Chronicles 15:16-22.



Verse 42 

42. Porters — Doorkeepers of the temple. See on 1 Chronicles 9:18.



Verse 43 

43. The Nethinim — The given ones, that is, given to the Levites as hereditary temple servants, to perform for them the menial work of the sanctuary See on 1 Chronicles 9:2.



Verse 55 

55. Children of Solomon’s servants — Descendants of those Canaanitish slaves upon whom “Solomon levied a tribute of bond service unto this day,” (1 Kings 9:20-21,) and who probably became incorporated in Israel as proselytes. They were so closely associated with the Nethinim in their nationality and their work that they are here reckoned among them, and classed and numbered with them. Compare Ezra 2:58 and Nehemiah 11:3.



Verse 59 

59. Tel-melah, Tel-harsa, Cherub, Addan, Immer — These are the names of cities or districts in Chaldea, but they have not been identified with modern sites. Some take the last three to be names of persons.



Verse 61 

61. The children of Barzillai — So called, as is immediately explained, because their ancestor, a priest, had married a daughter of the distinguished Gileadite, who showed great kindness to David. 2 Samuel 17:27; 2 Samuel 19:32-39; 1 Kings 2:7. 

Their name — The name of the daughters. Hence the confusion in their genealogy.



Verse 62 

62. These sought their register among those that were reckoned by genealogy — Literally, these sought their register — the enrolled. According to Bertheau, the enrolled was the title of their register. The English version, however, gives the sense with sufficient clearness. 

As polluted, put from the priesthood — For, according to the law, no stranger might approach the altar to minister. Numbers 3:10; Numbers 16:40. All priests must be sons of Aaron.



Verse 63 

63. The Tirshatha — A Persian title of the governor of a district, and, according to Gesenius: equivalent to Your Severity, or Dread Sovereign. Nehemiah is called Tirshatha, (Nehemiah 8:9; Nehemiah 10:1,) and this title is sometimes interchanged with פחה, governor. Comp. especially Nehemiah 12:26 . In our text the title Tirshatha is to be understood of Zerubbabel, not, as some have supposed, of Nehemiah. 

Not eat of the most holy things — For strangers could no more lawfully eat of the hallowed things, such as the remnant of the meat offering, (Leviticus 2:3,) than they could minister at the altar. Compare marginal references. 

A priest with Urim — By whom the uncertain genealogy might be settled, and the divine will in the matter be determined. In the former times such matters had been settled by inquiring through those Urim and Thummim on the ephod of the high priest. See 1 Samuel 30:7-8, and notes on Exodus 28:30, and Joshua 1:1. From this verse it appears that these sacred media of learning the divine counsel had been lost during the captivity, and we have no reliable record that they were ever replaced.



Verses 65-68 

65-68. Servants… horses… camels — To some of these the returning Jews were helped by their wealthy friends and neighbours who remained in Babylon, (Ezra 1:4; Ezra 1:6;) but probably not a few of the wealthy themselves returned with all their possessions to Judah; and of their substance that they had acquired in the land of exile, they offered freely for the house of God. These wealthy ones were doubtless those who followed the advice of the prophet Jeremiah, and built houses and planted gardens, and made the most of their opportunities to improve and prosper while in exile. Jeremiah 29:5-6; Jeremiah 29:28. 

In his place — Rather, upon its foundation; and these were to be lain on the site of the previous temple. On the site of the Solomonic temple, see note at the beginning of 1 Kings 6.



Verse 69 

69. Threescore and one thousand — Literally, Six myriads and one thousand. 
Drams of gold — Rather, gold darics. These were a coin current in the Persian empire from the time of Cyrus onward, probably till the spread of the Macedonian power over the East. Gold darics have been discovered bearing on one side the figure of a king, with a bow in one hand and a lance or javelin in the other, and on the other side a figure of uncertain meaning. The coin weighs 128 grains, and is valued at $5.52. The whole amount of gold, then, contributed by these wealthy fathers was $336,720 — a gift worthy of the occasion. 

Five thousand pounds of silver — The Hebrew word here rendered pounds is מנים, manim, that is, mina. The silver mina or maneh is valued at $32, so that the whole amount of silver here named would be $160,000. Nehemiah’s numbers are different. Nehemiah 7:70-72 . He says the Tirshatha gave 1,000 gold darics, 50 basins, 530 priests’ garments. Some of the chief fathers gave 20,000 darics, and 2,200 silver mina; and the rest of the people gave 20,000 darics, 2,000 mina, and 67 priests garments; so that the gross sum in Nehemiah is 41,000 darics, 4,200 mina, 597 priests’ garments, and 50 basins. Bertheau thinks Nehemiah’s text is the more accurate and complete; but here again, as in the lists above, one table may supplement the other, so that neither is in itself complete.



Verse 70 

70. In their cities — The cities assigned them as their future homes. With many these cities were ancestral homes. 

All Israel — The entire community of returned exiles who now represented the Israelitish nation.

03 Chapter 3 
Verse 1 

THE FEAST OF TABERNACLES KEPT IN THE SEVENTH MONTH, Ezra 3:1-7.

1. The seventh month — Of the first year of the return from exile. The seventh month was called Ethanim, sometimes Tisri, and was fixed upon by Solomon for the dedication of his temple. See notes on 1 Kings 8:2. As this month fell in our October, it is commonly thought that these Israelites left Babylon in the preceding spring, in March or April. 

Were in the cities — That is, had become numbered and settled in their homes in the various towns and cities round about Jerusalem. 

As one man — So promptly and with such accord did the entire new community assemble, that it was like the coming of a single individual.



Verse 2 

2. Then stood up — To lead and direct the people in the work and worship for which they had come together. 

Jeshua… Zerubbabel — See note on Ezra 2:2. Here priestly work is the main subject of the context, and Jeshua, the priest, is named first; in other passages where the government of the people, or building matters, form the chief topic, Zerubbabel is named first. Compare Ezra 3:8, Ezra 2:2; Ezra 4:3, etc.

Builded the altar — This was their first care. Before the temple is commenced they provided for the proper offering of the daily and special sacrifices. 

The law of Moses — This had been sacredly preserved, and existed in book form; but during the exile the masses of the people had so far lost the use of their ancient language that they needed to have the law not only read, but expounded in their hearing. Nehemiah 8:1-8.



Verse 3 

3. Upon his bases — Rather, upon its foundation. מכונת is here to be understood, as in Ezra 2:68, where it is rendered place, of foundations lain upon its ancient site. 

For — This particle introduces the first prominent reason for their speedy erection of the altar. 

Fear was upon them — Literally, in fear upon them. 
Because of the people of those countries — The surrounding population, whose hostile attitude towards the returned exiles began already to show itself, and soon after caused great troubles, and caused the rebuilding of the temple for a long time to cease. Chap. 4. They hoped by sacrifice and offering to secure the help of Jehovah against their foes.



Verse 4 

4. Kept… feast of tabernacles — Called also the feast of ingathering, because it was celebrated in autumn, when the fruits of the field had been gathered in. It is mentioned and described in Exodus 23:16; Leviticus 23:34-36; Numbers 29:12-38; Deuteronomy 16:13-15; Deuteronomy 31:10-13 — where see notes. 

Offered the daily burnt offerings by number — Literally, the burnt offering of day by day by number, according to precept, the matter of a day in its day; that is, a strict observance of the order prescribed in Numbers 29:12-38.



Verse 5 

5. The continual burnt offering — Described in Exodus 29:38-42; Numbers 28:3-8. 

New moons — See at Numbers 10:10; Numbers 28:11. 

All the set feasts — Enumerated in Numbers 28, 29. 

A freewill offering — That is, one willingly offered over and above what was prescribed in the law.



Verse 7 

7. They gave money also — The feast of tabernacles was made also an occasion of contributing to the fund necessary to rebuild the temple. 

Cedar trees from Lebanon — The same kind of wood, from the same place Solomon had used in the first temple. 1 Kings 5:6; 1 Kings 5:9. 

To the sea of Joppa — Or, to the sea at Joppa. The transportation was to be done as in the time of Solomon. See note on 1 Kings 5:9. 

According to the grant… of Cyrus — All Syria and Phoenicia was subject to Cyrus, and this grant had doubtless been given to gratify the Jews in their desire to have the second temple built as nearly as possible after the manner of the first one.



Verse 8 

THE FOUNDATION OF THE SECOND TEMPLE LAID, Ezra 3:8-13.

8. The second year — More than a year elapsed before the new community began… to set forward the work of the house of the Lord — Other things first required attention. The people were to be numbered, classified, and settled in new homes, and many had to build them houses. Much time also was necessary to arrange for the feasts and offerings, and also for bringing material from Lebanon.



Verse 9 

9. Jeshua… Kadmiel — Levites mentioned in the list of the returned, Ezra 2:40. This Jeshua is not to be confounded with the high priest, the son of Jozadak, of the same name. 

Sons of Judah — Instead of Judah, we should probably read Hodevah (Nehemiah 7:43) or Hodaviah, who is also mentioned in Ezra 2:40.



Verse 10 

10. To praise the Lord — Not only in evidence of their joy and gratitude, but also to thrill the builders and all the people with inspiration and enthusiasm. 

After the ordinance of David — Literally, at the hands of David; that is, according to his direction or example in providing for appropriate temple services. See 1 Chronicles 6:31; 1 Chronicles 16:4; 1 Chronicles 25:1.



Verse 11 

11. Sang together by course — All this is expressed by the single Hebrew word ענה, which means literally to answer. The sense is, as often where the word is used, that they sang antiphonally, one party saying, The Lord… is good, and the other responding, For his mercy endureth for ever . Comp. Exodus 15:21; 1 Samuel 18:6. 

A great shout — Of triumph, hope, and joy.



Verse 12 

12. Ancient men, that had seen the first house — So not a few of the returned exiles were the same persons whom Nebuchadnezzar had carried captive more than half a century before. 

When the foundation of this house was laid — The Masoretic accent, and most natural grammatical construction of the Hebrew text, would require us to render thus — Had seen the first house when its foundation was laid. But none of these ancient men could have been so old as to have witnessed the laying of the foundation of the first temple nearly five hundred years before, and hence some take יסד here in the sense of standing upon its foundation. The word, however, has nowhere else such a meaning, and it seems therefore better to disregard the accent, and construe ביסדו with what follows, as is done in our common version. Literally, then, the Hebrew reads: In its being founded — this house before their eyes. Maurer refers the Hebrew suffix to Zerubbabel — when he (Zerubbabel) laid the foundation of this house; but as he is not mentioned in the context, it is better to translate the passage impersonally, and the common version can hardly be improved. 

When the foundation of this house was laid before their eyes — When they witnessed the founding of this second temple the old men wept with a loud voice at the remembrance of the desolation of former glory, while others shouted aloud for joy in the strong hope and prospect of the restoration or former glory. Here, says Wordsworth, “is an apt emblem of every thing, however joyous, which is done in the Church militant on earth. Her march of victory is through a vale of tears; her restorations are memorials of sins which have caused the destruction of that which had been dissolved. Even when she celebrates the glories of the incarnation of Christ, who made our nature to be a temple of the Godhead, she may not forget to weep for the ruin into which the temple of that nature fell by sin.”

04 Chapter 4 
Verse 1 

THE REBUILDING OF THE TEMPLE SUSPENDED, Ezra 4:1-24.

1. The adversaries of Judah and Benjamin — The foreign population, who had been transported from various cities of Chaldaea and settled in the depopulated towns of Israel, especially the cities of Samaria. Compare Ezra 4:2; Ezra 4:9-10; Ezra 4:17 with 2 Kings 17:24. The names of their principal leaders and counsellors are given in Ezra 4:7-8. 

The children of the captivity — Those who had gone into exile, and had returned again. Most of the returned had been born in exile.



Verse 2 

2. Let us build with you — Did they honestly desire to unite with the Jews in rebuilding the temple, or was this proposition made with evil design to provoke a quarrel, and find an occasion of hindering the work of the exiles? The context implies the latter. Already the hostile attitude of this foreign population had caused them fear, (Ezra 3:3,) and their subsequent opposition shows that they had no real friendship toward the Jews, and apparently only sought occasion to trouble and perplex them in their attempts to rebuild the temple of Jehovah. It is possible that some of the hostility was prompted by lingering elements of the old Israelitish enmity toward Judah, which may have been still represented by Israelites dwelling among these heathen colonists in the cities of Samaria. Such priests as had taught them to worship Jehovah (2 Kings 17:28; 2 Kings 17:32) may also have inspired them with sentiments of hostility toward the kingdom of Judah. 

We seek your God — They had been taught by Israelitish priests to fear Jehovah, but they also served their own idol gods. See note, 2 Kings 17:33. 

Since the days of Esar-haddon — The first colonists of the depopulated towns of Samaria were settled there by Sargon, (see note on 2 Kings 17:24,) but other colonists were also transported thither by later kings, as this verse shows. Esar-haddon was the son and successor of Sennacherib. On his accession to the throne of Assyria see note on 2 Kings 19:37. He was the last Assyrian monarch whose name occurs in the Scriptures, and it was doubtless his captains who captured King Manasseh, and carried him to Babylon. 2 Chronicles 33:11-13. It is suggested by Rawlinson (Ancient Mon., vol. ii, page 194) that this planting of foreign colonists in Samaria, in addition to what Sargon had previously done, was done in connexion with the restoration of Manasseh to his kingdom. He hoped by that measure to strengthen the hold of Assyria upon Palestine. Esar-haddon reigned thirteen years, and was one of the most enterprising and powerful of the Assyrian kings. 

Assur — An incorrect form of anglicising the Hebrew word אשׁור, Asshur, or Assyria.



Verse 3 

3. Ye have nothing to do with us — Literally, It is not to you and to us to build, etc., that is, ye have no proper right or claim to be associated with us in rebuilding the temple, for, as 2 Kings 17:41 shows, while these nations feared Jehovah, they still worshipped the graven images of their false gods, and so were really idolaters. The true Hebrew could not fellowship such worshippers of God.



Verse 4 

4. Weakened the hands of the people — By throwing all possible difficulties in their way. We have no mention of the particular measures they took to weaken and trouble the Jews, except what is related in the sequel of their accusation against them before successive Persian kings.



Verse 5 

5. Hired counsellors against them — This is to be understood of such men as Bishlam and his companions, (Ezra 4:7,) who were commissioned and employed by the enemies of Judah to work with the officers of the Persian empire, and obtain their help to hinder the building of the temple. 

To frustrate their purpose — Namely, the purpose of the Jews to rebuild the house of God at Jerusalem. These counsellors probably prevailed on the governors of the neighbouring provinces to hinder the Jews from obtaining the material necessary for their work. This would greatly weaken and trouble the returned exiles, especially if the governor of Phoenicia had been prevailed on to oppose their obtaining cedar wood from Lebanon. 

All the days of Cyrus — Who reigned, according to Herodotus, twenty-nine years. During his reign they obtained no reversal of his edict to have the temple rebuilt, but he was probably so much engaged in wars that the matter was left largely in the hands of the governors of the neighbouring provinces. 

Until the reign of Darius — In his second year, Ezra 4:24. This Darius was the son of Hystaspes, famous in Persian history for his assassination of Smerdis the Magian, who had usurped the throne of Cyrus, assuming to be Cyrus’s son. See note on Ezra 4:24. Between Cyrus and this Darius two other kings reigned over Persia. The first was Cambyses, Cyrus’s son, (the Ahasuerus of the next verse,) who succeeded his father, and reigned seven years. The other was Gomates, one of the Magi, who took advantage of Cambyses’s absence to usurp the throne, and reigned seven months. So from the first year of Cyrus to the second of Darius was a period of thirty-eight years, during which hardly any thing was done towards rebuilding the temple except the laying of its foundation.

Ezra 4:6-23. These verses are regarded by a number of recent critics as an interpolation, consisting of a document belonging to the times of Nehemiah and Artaxerxes Longimanus, when, it is assumed, the Jews made an attempt to rebuild the walls and city of Jerusalem, but were made to cease, as herein described. The arguments by which this position is maintained are ingenious and plausible, but by no means conclusive. 1. It is said that Ahasuerus (Ezra 4:6) is the Scripture name of Xerxes, who was the son and successor of Darius Hystaspes; and that Artaxerxes (Ezra 4:7) is in this same book (Ezra 7:1) the name of Artaxerxes Longimanus, the son and successor of Xerxes. But it does not follow from this that Cambyses, and Smerdis the Magian, may not also have been known to the Jews under the names, respectively, of Ahasuerus and Artaxerxes. 2. It is urged that nothing is said in this document about the temple, but the Jews are charged with rebuilding the walls of the city. Comp. Ezra 4:12-13; Ezra 4:16. Now, as Nehemiah, in the twentieth year of Artaxerxes Longimanus, is informed that the walls of Jerusalem are broken down, and the gates burned with fire, (Nehemiah 1:3,) it is assumed that in the earlier part of the reign of that king the Jews were rebuilding the city of Jerusalem, and were complained of in this letter to the king, and by his decree, as given in Ezra 4:21-22, the work was forcibly stopped, and the walls and gates, newly built, were again demolished. So this section, Ezra 4:6-23, belongs, chronologically, at the beginning of the Book of Nehemiah. But all this is at best a very doubtful hypothesis, and too easily set aside to be of any force. The fact that in this letter the enemies of the Jews do not mention the temple, but represent that the walls of the city are being rebuilt, is in perfect keeping with the inimical and crafty designs of those enemies. We naturally expect them to misrepresent the Jews before the king, and their letter contains just truth enough to blind the king, and prevent him from understanding all the facts in the case, for he would not be likely to inquire whether the Jews were building the foundations and walls of the city, or only of the temple. Further, it is hardly supposable that if Artaxerxes Longimanus had written the letter in Ezra 4:17-22, he would so soon afterwards have shown Ezra such favours and such authority as is recorded in chapter vii, favours of such a character as caused Ezra to class him among those who even helped to complete the temple. See note on Ezra 6:14. Nor would the same king have been likely, a few years later, to have commissioned Nehemiah to go and rebuild the walls of Jerusalem. 3. It is also claimed by some that after the mention of Darius in Ezra 4:5, the writer goes forward to record the success of these enemies of Judah, subsequent to the times of Darius. But, on the contrary, it is much more evident, both from the words of Ezra 4:5 and Ezra 4:24, that in Ezra 4:6-23 the writer describes what took place between the time of Cyrus and the second year of Darius. The emphatic statement of Ezra 4:24, “Then ceased the work of the house of God,” can only refer to the statement immediately preceding, that upon receiving the king’s letter the enemies of Judah “went up in haste to Jerusalem… and made them to cease by force and power.”



Verse 6 

6. Ahasuerus — It is quite generally allowed that by this king we are to understand Cambyses, the son and successor of Cyrus. Some, indeed, have sought to identify him with Xerxes, the Ahasuerus of the Book of Esther, but that hypothesis is utterly incompatible with the order of time evidently followed in this book. How Cambyses came to be called Ahasuerus by our author may not be now decided, but the difference in the names is not in itself sufficient to disprove the identity of the persons, and the son of Cyrus may have borne both these names. It appears that Smerdis was known by various names. See note on Ezra 4:7. And the writer of Esther (Ezra 1:1) is careful to define the Ahasuerus of his book, assuming that there was more than one Ahasuerus known to his readers. Cambyses is represented in all accounts that remain of him as one of the most passionate and tyrannical of kings. He early assassinated his brother Smerdis, being jealous of him as a rival. He is said to have married his own sisters, and to have brutally killed one of them in a fit of madness. He invaded and conquered Egypt, and this was the great deed of his reign. While absent upon this expedition he learned, according to Herodotus, that Smerdis the Magian had usurped his throne, and in his haste to mount his horse and return home to punish the impious pretender his sword accidentally struck his thigh, and he died soon after from the wound. So the Magian continued for a time in peaceable possession of the empire. 

An accusation — שׂשׂנה . This Hebrew word is the feminine form of the name of Satan, ( שׂשׂן,) the arch-adversary and accuser of mankind. This accusation against the Jews seems not to have accomplished any thing of note with this king of Persia, at least no result of it is recorded.



Verse 7 

7. Artaxerxes — This king is to be identified with Smerdis the Magian, who, in the absence of Cambyses from the capital, and perhaps instigated by the reports of the king’s many tyrannical and brutal deeds, gave out that he was Smerdis the son of Cyrus, and took possession of the kingdom. He is called Gaumata in the Behistun inscription; Tanyoxares by Xenophon and Ctesias; and Oropastes by Justinus. Ewald thinks this latter name should be written Ortosastes, which would closely resemble Artaxerxes. This variety of names shows that no conclusive argument can be made against identifying Ahasuerus with Cambyses, (Ezra 4:6,) or Artaxerxes with Smerdis, solely from the difference in their names. The usurpation of the Magian seems to have been connected with an effort to overthrow the Zoroastrian religion in the Persian empire, and establish Magianism in its place. The Behistun inscription says that Smerdis destroyed the temples of worship in the land. But the usurper was assassinated after a reign of seven months, and Darius Hystaspes gained the throne, and restored the ancient religion of Ormazd. Rawlinson calls attention to the fact “that the only Persian king who is said to have interrupted the building of the temple is that Magian monarch, the pseudo-Smerdis, who was opposed to the pure Persian religion, and would therefore have been likely to reverse the religious policy of his predecessors. The Samaritans weakened the hands of Judah, and troubled them during the reigns of Cyrus and Cambyses; but it was not till the letter of the pseudo-Smerdis was received that the work of the house of God ceased. The same prince, that is, who is stated in the inscriptions to have changed the religion of Persia, appears in Ezra as the opponent of a religious work which Cyrus had encouraged, and Cambyses had allowed to be carried on.” — Hist. Ev., p. 148. 

Bishlam, Mithredath, Tabeel — These, with the rest of their companions, were the “counsellors” (Ezra 4:5) whom the Samaritans hired to work with the Persian officers named in the next verse. They were probably persons that stood high in the community, possibly holding offices of some kind among the nations mentioned in Ezra 4:9. These counsellors wrote the document which follows, (Ezra 4:8-16,) that is, they drew up or prepared the letter for the Persian officers to sign and send unto Artaxerxes king of Persia. From the statement which follows, that the epistle was written in the Syrian tongue, and interpreted in the Syrian tongue, we may infer that these counsellors first prepared it in a Palestinean dialect, that was commonly spoken among the colonists of Samaria, and the Persian officers mentioned in the next verse translated it into Syriac or Aramaean. The Syrian tongue here mentioned, and of which the following letter is a specimen, was the language current at the time of this writing in Syria, Mesopotamia, and Chaldea, and is more properly called Aramaean, ( ארמית ). It is commonly called Chaldee, and often distinguished from the Western-Aramaean, or more modern Syriac, and was the language of Babylonia at the time of the exile. During their exile the Jews acquired this language, and gradually lost the use of the ancient Hebrew, so that upon their return they transplanted this language to Palestine, and subsequently used it as their common tongue. The mass of the people who returned from exile were not able to understand the language in which the law was written, but required to have it explained to them, Nehemiah 8:8; and for the same reason the Targums, or Chaldee paraphrases of the Hebrew Scriptures, were written. There seems to be a sort of confusion and tautology in the statement that it was “written… and interpreted” in this Aramaean language. The words are usually explained as meaning that the writing was both in the Aramaean characters and also in the Aramaean language. But the Hebrew word for interpreted is מתרגם, and properly means translated. From the same root comes the word Targum, the common name of the Chaldee translations of the Old Testament. So the apparently superfluous addition, translated into Aramaean, is, perhaps, best explained as a repetition designed to emphasize the fact that the epistle was not originally drawn up in Aramaean, but translated into that language before it was sent to the king. Hence it is seen how Bishlam and his companions wrote the letter which it seems the chancellor and scribe also wrote. The former wrote it in their common dialect, the latter translated it into Aramaean.



Verse 8 

8. The chancellor — Hebrew, Lord of counsel, that is, a royal counsellor. He seems to have been the Persian governor and judge of the district of Samaria, and of the colonists mentioned in the next verse. The Sept. and Vulg. take the word as a proper name — Baaltam. 
The scribe — Probably the secretary of the governor, or chancellor, and the one who translated this letter against Jerusalem into the Aramaean language. 

In this sort — The two following verses (9-10) are to be regarded, not as an exact transcript, but a running paraphrase, giving the sentiment and general form of expression at the beginning of the letter. The introduction to the letter was in this sort, or after this manner. Hence the repetition in Ezra 4:11, after which follows what we may regard as an exact copy.



Verse 9 

9. Of the names here given to the colonists according to the various cities or provinces of the Assyrian empire, the Dinaites, Apharsathchites, Tarpelites, and Apharsites are otherwise unknown. The various conjectures as to their origin are not worth recording. The Archevites were, perhaps, from the Babylonian city Erech. Genesis 10:10. The Babylonians were undoubtedly either from the city or province of Babylon. Compare 2 Kings 17:24. The Susanchites were evidently from Susa or Shushan, which became the metropolis of the Persian empire, (Nehemiah 1:1; Esther 1:2,) but was originally the capital of the land of Elam. The Dehavites are generally thought to be identical with the Davi or Dahi of Herodotus, Strabo, and other classic writers, a Persian nomadic tribe, “whose name,” says Rawlinson, (Herod., i, p. 338,) “is equivalent to the Latin ‘Rustici,’ and who were spread over the whole country from the Caspian to the Persian Gulf and the Tigris.” The Elamites were natives of the province of which Shushan was the capital, (Daniel 8:2,) and which was originally settled by the descendants of Shem. Genesis 10:22.



Verse 10 

10. The great and noble Asnapper — Some have supposed that Asnapper is another name, or another form of the name, of Shalmanezer, or of Esar-haddon, and such a supposition is especially plausible here, as the name occurs in a document written in a different language, in which the form of the name might suffer change. But it is, perhaps, better to understand the name as the title of the Assyrian general or satrap by whom these nations were brought over and settled in Samaria. Thus it was Esar-haddon’s “captains” that carried Manasseh to Babylon. 2 Chronicles 33:11. To such an officer these nations would naturally apply the epithets great and noble. 
On this side the river — Better, beyond the river, that is Euphrates. The writer employs the usus loquendi of the Persians, who would speak of the country west of the Euphrates as beyond the river. Furst renders it, the (western) bank district of the river. Syria and Palestine probably formed one satrapy under the Persian kings, and was under the charge of one governor. Compare Ezra 5:3, note. 

And at such a time — Chald. וכענת, and so forth; compare Ezra 4:11 ; Ezra 4:17; Ezra 7:12 : a sort of abbreviation where certain items or forms of statement are assumed to be understood, and, therefore, not expressed, but simply indicated. Hence it indicates not the date of the letter, but the omission of certain formularies of introduction, and is equivalent to our et cetera — and so forth.


Verse 11 

11. This is the copy — After this verse (Ezra 4:12-16) we seem to have an exact transcript of the substance of the letter that they sent. What precedes in Ezra 4:9-10 was a sort of paraphrase of the introduction to the letter. See note on Ezra 4:8.



Verse 12 

12. The Jews — This name came to be the common appellation of all Israelites after the exile. It was, doubtless, due to the permanence of the kingdom of Judah long after the northern kingdom of Israel had ceased, and to the fact that by far the greater portion of the exiles who returned were of the tribe and kingdom of Judah. 

The rebellious and the bad city — “In their craftiness they do not mention the temple which the Jews were building, and which Cyrus had encouraged them to build, but they mention the city, which they were not building.” — Wordsworth. 
Set up the walls — It was perfectly in keeping with the character of these enemies of the Jews to misrepresent their work in this way. The exiles had received a royal charter permitting them to rebuild the temple, but not to rebuild the walls of the city. By confounding the two things these crafty Samaritans make out a damaging case against the Jews.



Verse 13 

13. Toll, tribute, and custom — Comprising all kinds of revenue. It is difficult to decide the precise import of each term. Following the etymology of the original words used, we may say that toll ( מנדה ) denotes some tax or portion measured out, an assessment; probably a poll tax. Tribute ( בלו ) comes from a root which signifies to consume, to use up. Hence Furst defines it as a tax on articles consumed; excise. Custom ( הלךְ ) from the root which means to walk, or travel, may denote a sort of road tax or toll levied on travellers or caravans who passed over the public roads.



Verse 14 

14. We have maintenance from the king’s palace — Omit the interpolation, kings, of the translators. This version gives the sense, but the margin gives the Chaldee more correctly: We are salted with the salt of the palace. To take or eat one’s salt is a common saying among many nations for receiving one’s living from another. Our word salary comes from the Latin word for salt, (sal,) and arose from the custom of paying Roman soldiers in salt. These Samaritans profess great zeal for the king, inasmuch as they obtained their living from him.



Verse 15 

15. Book of the records — Public and official annals of the kingdom, and of the acts of its kings, prepared by the scribes and recorders, and deposited for reference and use among the archives of the nation. See Introduction to the Books of Kings, (chapter on the sources.) 

Of thy fathers — This word is here used of the king’s predecessors on the throne — records of previous kings and dynasties that had held dominion over all Western Asia. These records contained accounts of the rebellions in different provinces of the empire, and of the efforts that had been made to suppress them; and prominent among them must have been the rebellions and wars of Judah and Jerusalem — the causes of their exile.



Verse 17 

17. An answer — The original word ( פתגם ) conveys the idea not only of an answer, but also of a decree: an edict. 
Peace, and at such a time — Rather, peace, and so forth. This expression denotes that the customary formularies of introduction are omitted. See note on Ezra 4:11.



Verse 20 

20. Mighty kings also over Jerusalem — Reference is especially to Solomon, who reigned over all kingdoms between Egypt and the Euphrates, and received tribute from them. 1 Kings 4:21. David’s conquests had also extended to the Euphrates. 2 Samuel 8:3. 

Toll, tribute, and custom — See on Ezra 4:13.



Verse 23 

23. Went up in haste — The haste was the more necessary that the Jews might have no opportunity to learn and expose their misrepresentations of their work. Had they had an opportunity to show that they were building not the city but the temple, the Samaritans might not have been so successful with the king. 

By force and power — Literally, by arm and might, that is, by sheer violence. They forced them to cease work.



Verse 24 

24. Then ceased — That is, as the evident connexion with the preceding section shows, when these enemies, by authority from the king, forcibly obliged them to stop work on the temple. This verse shows that the Artaxerxes of Ezra 4:23 cannot be the same as the one mentioned Ezra 6:14; Ezra 7:1, but is a king who preceded Darius. 

Unto the second year of… Darius — Artaxerxes, the pseudo-Smerdis, who issued the edict for the work to cease, was assassinated in less than a year after he began to reign, and Darius Hystaspes immediately took the kingdom, so that the work of rebuilding was not made to cease for more than two years, probably not much more than one. See on Ezra 5:16. This Darius was the son of Hystaspes, and a descendant of the ancient Achaemenian kings. On the death of Cambyses, who died without issue; he was probably the hereditary heir to the throne, and this fact may have had much to do with his daring efforts to slay the Magian usurper. Having obtained the kingdom he instituted a general slaughter of the Magi, apparently aiming at their extermination. He restored the Zoroastrian temples and worship, which the Magian had attempted to destroy, and it was therefore very natural that he should revoke the edict which had caused the rebuilding of the Jewish temple to cease. His genealogy, and the principal acts of the first four years of his reign, are recorded in the celebrated Behistun inscription on the rocks of western Persia. Under him began those great struggles with the West which finally ended in the fall of the Persian empire before the arms of Alexander. “Darius Hystaspes was, next to Cyrus, the greatest of the Persian kings, and he was even superior to Cyrus in some particulars. To him, and him alone, the empire owed its organization. He was a skillful administrator, a good financier, and a wise and far-seeking ruler. Of all the Persian princes he is the only one who can be called ‘many sided.’ He was organizer, general, statesman, administrator, builder, patron of art and literature, all in one. Without him Persia would probably have sunk as rapidly as she rose, and would be known to us only as one of the many meteor powers which have shot athwart the horizon of the East.” — RAWLINSON, Ancient Monarchies, vol. iii, p. 445.

05 Chapter 5 

Verse 1 

THE BUILDING OF THE TEMPLE RESUMED, Ezra 5:1-2.

1. Haggai… Zechariah — These prophets were contemporary, and both were probably among those exiles who returned from Babylon with Zerubbabel. Prophecies of both of them are extant in the books which bear their names among the minor prophets. It is noticeable that while both are called prophets, yet Haggai is emphatically the prophet, and Zechariah is called here, and at Ezra 6:14, the son of Iddo. In the book of his prophecy Zechariah calls himself “the son of Barachiah, the son of Iddo,” from which it appears that Iddo was his grandfather rather than his father. The word son is, therefore, to be understood here, as often elsewhere, in the sense of descendant, either grandson or great grandson. The prophet naturally mentions his own father, but the historian, perhaps because Barachiah had died early, or was little known, calls Zechariah the son of Iddo, who was well known as one of the priests who returned from Babylon with Zerubbabel. Nehemiah 12:4; Nehemiah 12:16. And as this prophet was of priestly origin, it may be that he is designated by his grandfather’s name rather than his prophetic office to enhance his influence and authority among the Jews. Here would seem to be prophet and priest combined, to rouse and inspire the Jews to action. 

Unto them — Rather, upon them; that is, upon these prophets. The name of the God of Israel was upon these prophets, inasmuch as they spake by Divine inspiration and authority. Compare Jeremiah 15:16.



Verse 2 

2. Then rose up — It seems from Haggai 1:2, that the people had become discouraged at the opposition they met in rebuilding the temple, and after being hindered by royal authority, they concluded that the time for rebuilding the Lord’s house had not yet come. But when the Magian usurper was deposed, and Darius began to restore the Zoroastrian temples and worship, of which he speaks in his great Behistun inscription, the prophets discerned that things had changed, and the people should feel encouraged to resume their work again. 

The prophets… helping them — Urging and inspiring them to action by such exhortations and appeals as are found in the first chapter of Haggai.



Verse 3 

INTERFERENCE OF TATNAI THE GOVERNOR, Ezra 5:3-17.

3. Tatnai — Probably the successor of Rehum “the chancellor.” Chapter Ezra 4:8. 

Governor on this side the river — Literally, Governor of beyond the river. Compare note on Ezra 4:10, and on beyond Jordan at Joshua 1:14. The country beyond the river in the Persian usus loquendi comprised especially Syria and Palestine, and seems to have been one of the satrapies of the Persian empire. According to Herodotus (iii, 89) Darius Hystaspes “established twenty governments of the kind which the Persians call satrapies, assigning to each its governor, and fixing the tribute which was to be paid him by the several nations. And generally he joined together in one satrapy the nations that were neighbours, but sometimes he passed over the nearer tribes, and put in their stead those that were more remote.” Tatnai seems to have been the governor of one of the subdivisions of the satrapy west of the Euphrates, commonly called beyond the river, as above described. The Hebrew word for governor is פחה, pechah, a term of Persian origin, and kindred to the Sanscrit paksha and Turkish pasha. See note on 2 Kings 18:24 . 

Shethar-boznai — He was probably the secretary or scribe of Tatnai, sustaining to him the same relation that Shimshai did to Rehum. Ezra 4:8. 

Their companions — Compare Ezra 4:9.



Verse 4 

4. Then said we — The elders of the Jews. From the use of the first person here, it is evident that this account was written by an eye-witness. 

What are the names of the men — Not to be taken interrogatively, but thus, what the names of the men were. Literally, who they were — the names of the men. The whole verse should be translated thus: Then thus told we them who they were — the names of the men — who this building were building.


Verse 5 

5. Could not cause them to cease — Rather, did not cause them to cease. Tamai and his companions had power to stop the work, but they waited till they might hear from the king Darius. 

Till the matter came to Darius — Rather, till the decree of Darius went forth. 
And then — Upon the issuing of Darius’s decree. 

They returned answer by letter — That is, Darius and his court officers in Persia returned answer. It is better to render the verb impersonally, and then was answered the letter concerning this matter. The letter concerning this matter is immediately added in vers.

6-17; the answer containing Darius’s decree is given in Ezra 6:1-12.



Verse 6 

6. The Apharsachites — This one tribe and class of the colonists are here put for all those mentioned in Ezra 4:9, just as the Hittites are apparently named for all the Canaanites in Joshua 1:4. See note there.



Verse 7 

7. Written thus — “This official letter of the Persian governor is quite a model of exactness, moderation, and truth, and gives a very favourable idea of the administrative part of the Persian government.” — Kitto.


Verse 13 

13. Cyrus the king of Babylon — So called because he ruled over Babylon as the principal province of his empire. Compare Ezra 6:22, note.



Verse 14 

14. Sheshbazzar — See on Ezra 1:8.



Verse 16 

16. Since that time even until now hath it been in building — It seems that in some way the building had been going on all through those years of trouble, and the year or a little more that it had entirely ceased, after the order of the pseudo-Smerdis, (Ezra 4:24, note,) was not of sufficient importance to be noticed in this letter.



Verse 17 

17. The king’s treasure-house — Where important records would be carefully preserved. 

There at Babylon — Where the official documents of Cyrus were supposed to be still remaining. But they were found at Achmetha. Ezra 6:2.

06 Chapter 6 

Verse 1 

1. House of the rolls… in Babylon — Chaldee: House of books; the royal library, or chamber of manuscripts and archives attached to the palace in Babylon. Layard discovered at Nineveh a series of chambers, the floors of which were covered a foot or more deep with documents written in bricks of baked clay. But it seems the desired document could not be found in Babylon. The archives of the empire had been transferred to Ecbatana. See next verse.



Verses 1-12 

DARIUS’S LETTER AND DECREE, Ezra 6:1-12.

This whole passage (Ezra 6:1-12) may be regarded as a part of the answer (chap. Ezra 5:5, note) which was returned to the communication of Tatnai and his companions. Comp. Ezra 6:6. The king’s letter may have contained more than is here given, but this was all that suited our historian’s purpose.



Verse 2 

2. Achmetha — The Chaldee form of the Persian Hagmatana or Hagmatan, and the Ecbatana of the classical writers. Its site is usually identified with the modern Hamadan. Herodotus (i, 98) describes it as a great city, whose walls were built circle within circle, each wall out-topping the one beyond it by the height of its battlements. This was done by means of the conical hill on which the city was built. The circular walls were seven in number, and the royal palace and treasury were within the innermost wall. It was originally the capital of the Medes, and hence its location here noticed as in the province of the Medes, but it was subsequently made the summer residence of the Persian kings. Hither it would seem the royal records had been transferred for greater security. The Behistun inscription shows that Babylon revolted at the beginning of Darius’s reign, but was soon reconquered, and that may have been the occasion of this transfer of the archives, and among them this celebrated roll containing Cyrus’s decree for the restoration of the exiles, and the rebuilding of their temple. Perhaps, however, the record in question had never been deposited at Babylon, but placed originally among the archives kept at Achmetha.



Verse 3 

3. Be strongly laid — Gesenius and Furst render, be erected, or set up. 
Height… breadth… threescore cubits — These proportions differ from those of Solomon’s temple, the height of which was thirty cubits, and its breadth twenty, while only its length was threescore, or sixty cubits. See 1 Kings 6:2. But we need not suppose that this record of Cyrus contained the exact measures which were followed in the rebuilding of the temple. Even had he commanded that the building be made of this size, it does not follow that the Jews were careful to observe this part of his orders. Or it may be these numbers are faulty, having been taken down from the indistinct remembrance or careless copying of some Persian scribe, for this record has the appearance of being not a copy of Cyrus’s proclamation to the Jews, but a document prepared by the royal scribe or recorder as a part of the chronicles or annals of Cyrus, to be deposited among the archives of the empire. At any rate, these numbers are not an authoritative guide to estimate the size of the second temple.



Verse 4 

4. With three rows of… stones — There is no with in the Chaldee, and the passage has the appearance of a fragmentary excerpt. The language, however, reminds us of 1 Kings 6:36, (see note there,) and may, perhaps, be best understood of the platform of the inner court, which, like that of the first temple, was to have three layers of stone and one of new timber.



Verse 5 

5. Vessels — Compare Ezra 1:7-11.



Verse 6 

6. Now therefore, Tatnai — Here Darius turns from quoting the record of Cyrus, which forms a part of his letter in answer to the Samaritan governor’s letter, (Ezra 5:5, note,) and proceeds to prohibit all interference with the Jews or hindering of their work. 

Be ye far from thence — That is, far from Jerusalem. Meddle not at all with their work.



Verse 10 

10. Offer sacrifices of sweet savours — Or, offer sweet odours. 
The God of heaven — The same respectful and devout Monotheism appears in this letter of Darius as in the proclamation of Cyrus. See note on Ezra 1:2.

It is interesting to find this same Darius, in his great inscription at Behistun, declaring, “The temples which the Magian had destroyed I rebuilt. The sacred offices of the state, both the religious chants and the worship, I restored to the people which the Magian had deprived them of.” This, doubtless, refers to the state religion of the Persians, which Darius re-established in place of the Magianism which the usurper had sought to revive; but it shows how Darius, like Cyrus, would naturally have a sympathy for the religion of the Jews, and sustain the action of his great predecessor toward them. 

Pray for the life of the king — The Persian monarch anticipates, by more than five centuries, the exhortations of an apostle of Christ. Comp. 1 Timothy 2:1-2.



Verse 11 

11. Let him be hanged thereon — Or, fastened thereon, that is, crucified, or impaled, a mode of execution common among many ancient nations.

See note on Esther 2:23. 

Let his house be made a dunghill — A proverbial saying, indicating that the houses were to be reduced to ruinous heaps, and made receptacles for all manner of filth.



Verse 12 

12. God… destroy all kings — Compare the similar execrations in Darius’s Behistun inscription, especially the following: “if seeing this tablet, and these images, thou injurest them, and preservest them not as long as my seed endures, may Ormazd be thy enemy, and mayest thou have no offspring, and whatever thou doest may Ormazd curse it for thee.”



Verse 13-14 

THE TEMPLE FINISHED AND DEDICATED, Ezra 6:13-18.

14. Prospered through the prophesying of Haggai… and Zechariah — The extant writings of these prophets give evidence that the Jews needed continual prompting and encouraging in their work, for they had been so long in building that many had become fainthearted and discouraged. 

The commandment of… God — Given by the prophets. Compare Haggai 1:1; Haggai 1:12. 

Commandment of Cyrus, and Darius, and Artaxerxes — The mention of Artaxerxes is evidently a prolepsis here, for he can be no other than the Artaxerxes of Ezra 7:1, (compare Ezra 6:12; Ezra 6:21-22,) who is generally allowed to be identical with Artaxerxes Longimanus, the son and successor of Xerxes. But because he so greatly assisted Ezra in matters pertaining to the house of God, (Ezra 7:21-27,) it was quite natural for the compiler of this book, who was doubtless Ezra himself, to mention him in this connexion.



Verse 15 

15. Month Adar — The twelfth, or last month of the Jewish year. 

Sixth year of… Darius — Having been resumed in the second year of his reign, (Ezra 4:24,) the rebuilding, after that time, took four years.



Verse 16 

16. Kept the dedication… with joy — It was surely an occasion for joy and thanksgiving, for it marked the close of a long and bitter period of calamity and dangers, of persecution and trouble. Like the vast assembly that had celebrated the dedication of the former house, nearly five hundred years before, they were “joyful and glad of heart for all the goodness that the Lord had done for Israel.” 1 Kings 8:66.



Verse 17 

17. A hundred bullocks — Compare the far larger offering of Solomon at the dedication of the first temple. 1 Kings 8:63. But the present offering was large and liberal, according to the circumstances of the worshippers. 

According to the number of the tribes — The chastisements of the exile had thoroughly subdued these Jews, and the Israelites that had returned with them, and now, at this feast of dedication, they seek to wipe out their ancient schism, making an atonement for it by a sin offering, and, by the offering of twelve he goats, present themselves before Jehovah as the representatives of all the tribes who had been one people and one nation at the dedication five hundred years before. Thus was fulfilled the prophecy of Jeremiah, (l, 4, 5,) that Judah and Israel should return together, going and weeping, and join themselves in a perpetual covenant.



Verse 18 

18. Priests in their divisions — As described in 1 Chronicles 24. 

Levites in their courses — As described in 1 Chronicles 23. 

As it is written in the book of Moses — Especially in Numbers 3, 4, , 8. See the note on Ezra 3:2.



Verse 19 

THE PASSOVER OBSERVED, Ezra 6:19-22.

19. The fourteenth day — The day of old appointed for the killing of the paschal lamb. Exodus 12:6. 

The first month — Nisan, which followed immediately after Adar. Compare Ezra 6:15. The year is not mentioned, but it was, doubtless, the very next month after the feast of dedication, which the writer had just described. As Israel improved the first opportunity after they entered Canaan to celebrate the passover, (Joshua 5:10,) so now they do the same at the earliest opportunity after they have returned from exile and finished the house of God. Then the reproach of Egypt had just been rolled away, (Joshua 5:9,) now the reproach of Babylon had ceased.



Verse 20 

20. For — This introduces the reason why they were able to celebrate the passover so soon after the dedication — they were not obliged to wait for the purifying of the priests and the Levites. 

All of them were pure — They had already attended to that matter: unlike the time when Hezekiah held the passover in the second month instead of the first, because the priests had not properly sanctified themselves by ceremonial ablutions, according to the law. See 2 Chronicles 29:34; 2 Chronicles 30:2-3; 2 Chronicles 30:15-18, and notes there.



Verse 21 

21. Such as had separated themselves unto them from the filthiness of the heathen — Blackslidden and apostate Israelites who had remained in the land when others went into exile, and had corrupted themselves by idolatry and by intermarriage with the heathen. Also, perhaps, some non-Israelitish dwellers in the land who had adopted the Jewish faith, and had become proselytes of the new community.



Verse 22 

22. Turned the heart of the king of Assyria — The Persian monarch is here called king of Assyria, because he ruled over all the provinces that were comprised in the former Assyrian empire, and these provinces now constituted the greater part of the Persian empire. For the same or a similar reason, Cyrus is called in Ezra 5:13, and Artaxerxes in Nehemiah 13:6, king of Babylon, whereas they also like Darius, were kings of Persia. The king of Assyria may here be understood of both Cyrus and Darius, for they both took measures to strengthen their hands in the work of the house of God. Both being adherents of the comparatively pure monotheism of the ancient Persians, they had a natural sympathy for the religious system of the Jews. Compare notes on Ezra 1:2.

07 Chapter 7 

Verses 1-5 

SECTION SECOND.
THE ACTS OF EZRA. — CHAPS. 7-10.

EZRA’S GOING UP TO JERUSALEM, Ezra 7:1-10.

1. After these things — Fifty-seven years after the events narrated at the close of the last chapter. 

In the reign of Artaxerxes — In the seventh year of his reign, as appears from Ezra 7:7-8. So that between the sixth year of Darius Hystaspes, with which the last chapter closed, (vi, 15,) and the present date, fall the last thirty years of Darius, (for he reigned thirty-six years,) and the whole of Xerxes’ reign of twenty years, and the first seven years of this Artaxerxes, who was the son and successor of Xerxes the Great, the Ahasuerus of the Book of Esther. The Artaxerxes of this chapter and of the Book of Nehemiah is commonly known as Artaxerxes Longimanus. According to Ctesias, he was the youngest of three sons who survived Xerxes, and succeeded to the throne by assassinating his eldest brother, and taking advantage of the absence of the other, who was at the time satrap of Bactria. Troubles accompanied this irregular accession, and rebellions broke out in various parts of the empire, and it occupied all the first years of his reign to restore peace to his vast dominions. From all we can gather outside the Scriptures as to the character of Artaxerxes, he seems to have been a weak and irresolute prince. He reigned forty years, a longer period than that of any previous Persian king. Nehemiah (Nehemiah 5:14; Nehemiah 13:6) mentions his thirty-second year, which fact serves to show that he cannot be identified with Xerxes, as some have proposed, since Xerxes reigned but twenty years. Ezra, the distinguished priest and scribe, whose acts are recorded in the four following chapters of this book, was born and reared in exile, but by assiduous study had made himself a profound student and most competent scribe in the law of Moses. Ezra 7:6; Ezra 7:11. See notice of his character and life at the close of chap. 10. 

Son of Seraiah — It is somewhat uncertain whether by this Seraiah we are to understand the immediate father of Ezra, or that distinguished ancestor who was chief priest at the destruction of the temple, and was slain by Nebuchadnezzar at Riblah. 2 Kings 25:18-21. His son Jehozadak went into exile, (1 Chronicles 6:15,) and, perhaps, had a son Seraiah, who was father of Ezra. It would be very natural, however, for Ezra, in here recording his genealogy, to pass over his immediate ancestors, as he certainly does omit the name of Jehozadak, and link himself at once to that ancestor with whom the acting priesthood at Jerusalem had been broken off. He aims in this record to give the main links of his ancestry back to Aaron, and a comparison with the record of his genealogy, given in 1 Chronicles 6:3-15, will show that he has passed over several other names there registered.



Verse 6 

6. A ready scribe in the law of Moses — Not merely skilled as a copyist, the lowest function of a scribe, but a man thoroughly versed in the history and meaning of the law. From the time of the exile the office of scribe obtained among the Jews a character and worth that it never had before. From being a sort of secretary to the king, (see note on 2 Samuel 8:17,) he now came to be a professional student and expounder of the sacred books. The age of Ezra was a time when the exiles would be especially anxious to gather up and preserve the ancient laws, and all the sacred literature of their nation. The masses of the people had lost the use of the ancient language, and spoke the Aramaic. The times demanded a class of men competent to collect and transcribe the sacred books, and to explain what was difficult and obscure in them. Ezra seemed providentially raised up for this position and work, and, according to Ezra 7:10, “had prepared his heart to seek the law of the Lord, and to do it, and to teach in Israel statutes and judgments.” This ever after was the high office and work of the scribes in Israel, an order of men of which Ezra may be called the founder, and which superseded and took the place of the schools of the prophets (1 Samuel 10:5, note) of which Samuel was the founder. 

All his request — Ezra had probably asked the king for permission and authority to go up with a body of the exiles to Jerusalem. Perhaps he also made request for the silver and gold and other gifts which the king ordered to be given to him. Ezra 7:14-22. 

According to the hand of the Lord… upon him — According as it was evident from his abilities and devotion to the law of his God, that he was a divinely-chosen instrument for some important mission.



Verse 7 

7. There went up — A list of the chief persons who accompanied Ezra to Jerusalem is given in Ezra 8:1-20. 

Singers… porters… Nethinim — Comp. Ezra 2:41-43, and the passages there referred to.



Verse 8 

8. The fifth month — Ab, corresponding nearly with our August.



Verse 9 

9. First… fifth month — So the journey occupied precisely four months — from April through July. But they tarried twelve days at the river of Ahava. Ezra 8:15; Ezra 8:21; Ezra 8:31.



Verse 10 

10. Prepared his heart to seek the law — Or, set his heart to search the law. It had been the great aim and purpose of his life to be a student and expounder of the law. And the sequel shows how God honoured his efforts.



Verse 11-12 

ARTAXERXES’S LETTER AND DECREE, Ezra 7:11-26.

12. King of kings — See note on 2 Kings 18:19. 

Unto Ezra — So this decree was at the same time a letter of authority to Ezra. 

Perfect peace — The word peace is improperly supplied by our translators. It is better to take the word perfect as an epithet of Ezra, and construe it as an adjective relating to the previous word scribe. As a scribe of the law of the God of heaven Ezra was perfect; that is, thoroughly skilled and accomplished; perfectly versed in it. 

And at such a time — Rather, and so forth. See on Ezra 4:10.



Verse 14 

14. His seven counsellors — Seven seems to have been a favourite and sacred number among the Persians as among the Jews. “Besides the royal family itself — or clan of the Achaemenidae — there were six great houses which had a rank superior to that of all the other grandees. According to Herodotus these houses derived their special dignity from the accident that their heads had been fellow-conspirators with Darius Hystaspes, (Herod., 3:84;) but there is reason to suspect that the rank of the families was precedent to the conspiracy in question, certain families conspiring because they were great, and not becoming great because they conspired. At any rate, from the time of Darius I., there seem to have been seven great families, including that of the Achaemenidae, whose chiefs had the privilege of free communication with the monarch, and from which he was legally bound to choose his legitimate wives. The chiefs appear to have been known as ‘the seven princes,’ or the ‘ seven counsellors,’ of the king. Esther 1:14. They sat next to him at public festivals; they were privileged to tender him their advice whenever they pleased, (Herod., 3:84, 118;) they recommended important measures of state, and were, in part, responsible for them; they could demand admission to the monarch’s presence at any time, unless he were in the female apartments; they had precedence on all great occasions of ceremony, and enjoyed a rank altogether independent of office. Sometimes — perhaps most commonly — they held office; but they rather conferred a lustre on the position which they consented to fill, than derived any additional splendour from it.” — RAWLINSON, Ancient Monarchies, vol. iii, p. 223. 

To inquire concerning Judah — It would seem that Ezra had received some intimation of irregularities among the Jews at Jerusalem, and of their ignorance and neglect of the law, and had asked authority from the king to go and inquire about the matter, and, if possible, rectify it. 

In thine hand — In thy possession. Compare Ezra 7:25, where the wisdom of God is spoken of as in the hand of Ezra.



Verse 16 

16. That thou canst find in all… Babylon — That is, all that can be found in hands ready to contribute for the temple at Jerusalem — all that Ezra could collect in any part of Babylon.



Verse 19 

19. The vessels — Gold and copper basins, and the like, which had been contributed by Persians or Israelites. Compare Ezra 8:25-27. The vessels mentioned in Ezra 1:7 were those which had been taken from Jerusalem, and that act of Cyrus was a restoration of what belonged to the temple. But the vessels here mentioned were an additional contribution to the treasures of the temple, and were the gifts, chiefly, of the king and his counsellors.



Verse 21 

21. All the treasurers… beyond the river — The Persian system of finance provided for a royal treasury in every province.



Verse 22 

22. A hundred talents of silver — About one hundred and sixty-six thousand dollars. 

A hundred measures of wheat — Or a hundred cors, about one thousand one hundred bushels. 

A hundred baths — Nearly eight hundred and seventy-five gallons, or more than fifteen hogsheads. 

Salt without prescribing — “The enemies of God’s Church had before said that they were salted with the salt of the palace, (Ezra 4:14, margin,) but now the king’s decree gives salt without measure to Ezra and his company.” — Wordsworth.


Verse 23 

23. Why should there be wrath — From this remark it may be naturally inferred that the king had been led by words of Ezra, or of some other Jew, to fear the wrath of God against him if he did not favour these exiles. Perhaps he had been led to regard the troubles and rebellions that had recently taken place in his empire (see note on Ezra 7:1) as tokens of Divine anger against him. At any rate, he now seeks to avoid any further judgments of the kind by timely kindness toward the people of Jehovah.



Verse 24 

24. Toll, tribute, or custom — See note on Ezra 4:13.



Verse 25 

25. Set magistrates and judges — Hereby Ezra was commissioned with authority to appoint all officers of the State. The fact indicates that the new community at Jerusalem had fallen into great irregularities.



Verse 26 

26. Unto death… banishment… confiscation… imprisonment — All modes of punishment which any highly civilized State may practice.



Verse 27 

EZRA’S THANKSGIVING, Ezra 7:27-28.

27. Blessed be the Lord — Ezra appropriately appends to the royal document his thanksgiving to God for the favour shown him and his people by the granting of the decree to beautify the house of the Lord. This utterance of praise is evidence of his profound piety and entire devotion to the service of God.

08 Chapter 8 

Verse 1 

GENEALOGY OF EZRA’S COMPANIONS FROM BABYLON, Ezra 8:1-14.

1. Chief of their fathers — This is not a list of the names of Ezra’s companions, nor even of all the elders or chief fathers among them, but rather a record of their genealogy, showing what ancient houses of Israel were represented, and designating them by the names of distinguished ancestors of the remote past.



Verse 2 

2. Phinehas, the grandson, and Ithamar, the son of Aaron were represented by a body of descendants whose number is not here given, for Gershom and Daniel were evidently not the only priests that went up with Ezra. In Ezra 8:24 mention is made of twelve of the chief priests who were set apart to take charge of the vessels and other freewill offerings to be carried up to Jerusalem, and these priests must have been descendants of either Phinehas or Ithamar. Hence we understand that the Gershom and Daniel here named were representatives of these ancient priestly houses, and were accompanied by many others of the same genealogy. Possibly the number has fallen out of the text. It is here worthy of remark that, notwithstanding the curse pronounced on the house of Eli, (1 Samuel 2:33-36,) descendants of Ithamar still remained.



Verse 3 

3. Of the sons of Shechaniah — These words seem rather to belong to the preceding verse, and to be connected with Hattush, a descendant of David. So we should read: Of the sons of David, Hattush of the sons of Shechaniah. Compare 1 Chronicles 3:22, where Shechaniah and Hattush are both mentioned as descendants of David. 

Pharosh — Probably the same as Parosh, Ezra 2:3. Zechariah is the first name in this list, which is immediately followed by the number of his father’s house who were with him among Ezra’s company.



Verse 4 

4. Pahath-moab — Mentioned also in Ezra 2:6. So of a number of the families here named many members had previously returned to Jerusalem with Zerubbabel.



Verses 5-10 

5, 10. In Ezra 8:5 the Septuagint inserts Zattu (Ezra 2:8) before Shechaniah, and in Ezra 8:10 Bani (Ezra 2:10) before Shelomith. Compare, also, apocryphal 1 Esdras 8:32; 1 Esdras 8:34.



Verse 13 

13. The last sons of Adonikam — Other sons, to the number of six hundred and sixty-six, went up with Zerubbabel, (Ezra 2:13,) and some think the sons here mentioned are called the last in reference to those who had previously accompanied Zerubbabel. But it is, perhaps, better to understand the last sons to be Eliphelet, Jeiel, and Shemaiah, who were the latest born immediate sons of Adonikam, and thus distinguished from other sons of fathers mentioned in the list, who were not immediate sons, but grandsons, or still more remote descendants.



Verse 15 

THE GATHERING AND PREPARATIONS AT THE RIVER THAT RUNNETH TO AHAVA, Ezra 8:15-20.

15. The river that runneth to Ahava — So that Ahava was not the name of the river, but the place to which or near which the river ran. It was probably the same as the Ava or Ivah of 2 Kings 17:24; 2 Kings 18:34; and the river is to be understood of the Euphrates at that spot, or, what is more probable, some canal or small stream that flowed into the Euphrates at that place. Ahava, or Ava, was situated in the northern part of Babylonia, and is represented by the modern Hit. See note on 2 Kings 17:24. 

None of the sons of Levi — That is, none of the Levites as distinguished from the priests. All the priests were sons of Levi, but all the sons of Levi were not priests. The priests were confined to the descendants of Aaron, (through Phinehas and Ithamar of Ezra 8:2.) The Levites proper were descendants of other sons of Levi. See the genealogy of 1 Chronicles 6.



Verse 16 

16. Eliezer… Ariel… chief men — These were principal men among Ezra’s companions who had already assembled at Ahava, and whom he used as chief assistants. The nine first named are called chief men, probably from being the most distinguished and influential elders among them; the last two are distinguished as men of understanding, being skilled, probably, in the law, as Ezra was, and competent to instruct the people.



Verse 17 

17. Iddo the chief — This person was evidently the head man of a community of the Nethinim — descendants of the Gibeonites given to the service of the temple, (see 1 Chronicles 9:2,) who were dwelling at the place Casiphia. This place is now unknown, but seems, from the short time occupied in obtaining men from there, to have been not very far from Ahava.



Verse 18 

18. Mahli — A Levite descended from Merari. 1 Chronicles 6:19. 

And Sherebiah — We understand this to be the name of that man of understanding, of the sons of Mahli, whom Ezra’s delegation brought, though the English version seems to present him as another person. But render: And Sherebiah and his sons and his brethren were eighteen, and the meaning will be clearer. From this verse and the two following it appears that Ezra’s men succeeded not only in obtaining Nethinim from Iddo to the number of two hundred and twenty, but also in enlisting in their company thirty-eight Levites, who could show their genealogy from distinguished ancestors.



Verse 21 

21. Proclaimed a fast — That by proper humiliation before God they might secure his blessing upon their journey. 

Afflict ourselves — By abstinence and personal humiliation. Compare marginal references. 

A right way for us — A course of righteousness and safety. Great and pressing dangers beset this expedition of Ezra. There was danger that transgressors might appear among these exiles to covet the treasures that had been given for the temple, and so, like Achan, be a curse to the whole camp. They were also in danger of robbers and perils by the way.



Verse 22 

22. I was ashamed to require… soldiers — As is immediately explained, Ezra’s representations of the power and goodness of his God toward them that obey him made it appear inconsistent for him to ask the protection of human forces of the king. For it would expose him to the charge of being afraid to trust to the protection of the almighty Ruler, in whose name and honour he was undertaking this journey.



Verse 24 

24. Twelve of the chief of the priests — Not high priests, but leading men, specially distinguished for age or wisdom, among the priests that were with Ezra. 

Sherebiah, Hashabiah, and ten — According to the English version, which follows the Sept. and Vulg., these were the twelve priests just mentioned; but from Ezra 8:18-19, and elsewhere, it appears that Sherebiah and Hashabiah were not priests, but Levites. And as our author is so careful to distinguish between priests and Levites in Ezra 8:15, we can hardly suppose he confounds them here. The Hebrew literally reads: I separated from the chief of the priests twelve unto ( ל ) Sherebiah, etc. That is, he appointed twelve priests in addition to Sherebiah, Hashabiah, and their ten brethren, so that there were twenty-four persons in all to whom the treasures were intrusted — twelve priests and twelve Levites. Compare Ezra 8:30.



Verse 25 

25. Weighed unto them — Took a careful inventory of all the offerings that had been given, and consigned them to their care, that it might be shown at Jerusalem that nothing had been lost or stolen by the way.



Verse 26 

26. Six hundred and fifty talents — This amount of silver would be in weight about sixty-one thousand pounds avoirdupois, and in value over one million dollars. 

A hundred talents — In weight nine thousand four hundred pounds; in value one hundred and sixty-six thousand dollars. 

Gold a hundred talents — In weight eighteen thousand eight hundred pounds, and in value nearly five million six hundred and ninety thousand dollars.



Verse 27 

27. A thousand drams — Worth about five thousand five hundred dollars. See on the word dram, or daric, at Ezra 2:69. 

Fine copper — Or, rather, copper shining beautifully. The value of all these treasures, according to the above estimate, must have been nearly seven million dollars, an amount so great as to lead us to suspect some corruption or error in the numbers.



Verse 28 

28. Ye are holy… vessels are holy — Both had been set apart and consecrated to holy services, so that holy treasures should be intrusted to holy persons.



Verse 29 

29. Watch ye, and keep them — Treasures of such great value were in danger of being stolen. Hence the care to weigh them at the beginning and at the end of the journey.



Verse 30 

30. The priests and the Levites — Twelve of each class. Ezra 8:24, note.



Verse 31 

THE JOURNEY AND ARRIVAL AT JERUSALEM, Ezra 8:31-36.

31. On the twelfth day — They began to gather at Ahava on the first day, (Ezra 7:9,) but the fast and other events mentioned above (Ezra 8:15-30) occupied ten or eleven days. 

The hand of our God was upon us — Providence favoured us, and delivered us from all enemies and dangers.



Verse 32 

32. Abode there three days — That is, three days before proceeding to deliver over their treasures and the king’s letter. They seem to have taken this time for rest and deliberation before commencing their work. So Nehemiah waited three days before commencing his work. Nehemiah 2:11.



Verse 33 

33. Meremoth… Eleazar… Jozabad… Noadiah — Two priests and two Levites. These were the chief priests and Levites who, according to Ezra 8:29, were to receive the new treasures in the chambers of the temple at Jerusalem. They were not members of Ezra’s company, but persons who had previously gone up to Jerusalem.



Verse 35 

35. The children… which were come — That is, these who had just now coma up from Babylon with Ezra. 

Twelve bullocks for all Israel — See note on Ezra 6:17. “The idea of offerings for all Israel pervades the entire sacrifice, with the exception of the lambs, whose number (77) is peculiar, and has not been accounted for.” — Rawlinson.


Verse 36 

36. Lieutenants — Hebrew, achash-darpenim; satraps. “The genuine form of this name, which has lately been found in the inscriptions of ancient India, is ksatrapa, that is, warrior of the host.” — Gesenius. In the Behistun inscription it is written khshatrapava. These were among the highest officers of the Persian government, and in their several provinces were representatives of the king. Governors, like Tatnai, (see note on Ezra 5:3,) were rulers and superintendents of smaller districts under the satraps. 

They furthered the people — Literally, lifted them, or as we say, gave them a lift. They not only gave them no opposition, but even showed them favour, and helped them in their work. 

And the house of God — This had been finished and dedicated, (Ezra 8:15-17,) but doubtless needed still much in the way of beautifying and adorning.

09 Chapter 9 

Verse 1 

ISRAEL’S SIN OF HEATHEN INTERMARRIAGE MADE KNOWN TO EZRA, Ezra 9:1-2.

1. When these things were done — Namely, the treasures delivered, the burnt offerings offered, and the king’s commissions handed to the satraps and governors, as stated Ezra 8:33-36. 

The princes — Certain distinguished and godly men among the chiefs of the new community at Jerusalem. Not all the princes came, for some were implicated in the trespass here confessed. Ezra 9:2. 

People… priests… Levites — All classes were involved, even the ministers of the temple, who, above all, should have kept themselves pure. Nor were the rulers and princes clear, as the next verse shows. 

Not separated themselves from the people of the lands — The people of the lands are the idolatrous nations in and about Palestine, named in this verse. With these nations, which were not extinct, but abode still in large numbers in various parts of the country, the returned exiles had largely mixed themselves. At the passover, held immediately after the feast of dedication, (Ezra 6:19-22,) a number joined the new community from “such as had separated themselves from the filthiness of the heathen of the land,” (Ezra 6:21,) — apparently Israelites who had not gone into exile, but, being left in the land, had intermarried with their heathen neighbours, and being without temple, priests, or worship, had gradually lost the knowledge and worship of Jehovah. These seem to have corrupted many of the Jews who had returned from exile, and during the half century or more from that time until Ezra’s arrival, this evil leaven had been spreading through the whole community. Not all the people were guilty, but the evil had affected all classes, and the commandments of the law forbidding intermarriage with these heathen nations (Exodus 34:12-16; Deuteronomy 7:1-3) seem to have been forgotten, or else utterly ignored by even the leaders of the people. 

Their abominations — Their idolatrous practices. On the strictly Canaanitish nations here mentioned, see note on Joshua 3:10. The Ammonites and Moabites, whose country was east of the Jordan, had at different times long before this corrupted Israel with their abominations. Numbers 25:1; Judges 10:6. The wars between Persia and Egypt had, doubtless, brought many Egyptians into contact with the Jews, and from the time of Solomon’s marriage with Pharaoh’s daughter (1 Kings 3:1) the Egyptians had mingled more or less with the Israelites.



Verse 2 

2. Holy seed — Jehovah’s chosen people. See marginal references. 

Princes and rulers… chief in this trespass — This was the most alarming fact of all. When the rulers transgress the law the people must needs become corrupt and demoralized.



Verse 3 

EZRA’S GRIEF AND PRAYER, Ezra 9:3-15.

3. I rent my garment and my mantle — Both the inner and the outer clothing. This was a sign of most excessive grief. Job rent only his mantle, Job 1:20. Compare Joshua 7:6. 

Plucked off the hair — Another sign of anguish and sorrow. Job shaved his head in his agony of grief. 

Astonished — Ezra sat down, amazed at the extent and fearfulness of his people’s sin.



Verse 4 

4. Every one that trembled — Ezra was not alone in grief and dismay over the sins of the people. Others with him realized the peril of the hour, and trembled with a profound sense of their danger. For should Divine vengeance burst upon the camp, the innocent and guilty would suffer together. Among those that trembled at the words of the God of Israel were also, doubtless, some of the transgressors who had been brought to realize their guilt and danger. 

The evening sacrifice — The law ordained that a lamb should be offered each day, morning and evening, and these offerings were called respectively the morning and evening sacrifices. See Exodus 29:38-41. Comp. also 1 Kings 18:29, note. While the people mingled with the heathen, and openly transgressed, they continued to sacrifice to Jehovah, thus apparently forgetting that obedience is better than sacrifice.



Verse 5 

5. Fell upon my knees — The appropriate attitude of an agonizing supplicant. 

Spread out my hands — Thus further indicating his own helplessness, and his imploring condition of soul.



Verse 6 

6. O my God — The following prayer of Ezra is, for its occasion, a most perfect model of intercessory supplication. Or rather, perhaps, we should say, it is a most perfect utterance of humiliation and confession before God, for there is no word of direct supplication here. Much is suggested and implied, but every utterance is that of confession of past and present sin, and personal humiliation before God. Ezra enumerates the manifold sins of his nation in connexion with the manifold mercies of God, and confesses that all the woes and punishments of Israel have been less than their sins. He ventures not to pray for mercy and pardon, but presents the people in their trespasses before Jehovah, confessing that they are not able to stand. Compare Daniel’s prayer, (Daniel 9:4-19,) where is found much of direct supplication. 

Our iniquities… over our head — Like a flood they have been rising higher and higher, until we are quite submerged and overwhelmed. 

Grown up unto the heavens — Like a tower of Babel, which has been built higher and higher, as if to defy the very God of heaven.



Verse 7 

7. Sword… captivity… spoil — Bitterly true, as the very stones of Jerusalem might testify. 

Confusion of face — Having nothing to answer to vindicate themselves, for their own sins had brought them thus low.



Verse 8 

8. Now for a little space — From the time of Cyrus. Yet in that short time not a few sorrows had befallen them. 

Give us a nail in his holy place — The Hebrew for nail means a tent-pin, and is here used metaphorically for pitching one’s tent and abiding in a place. So these exiles had been permitted to return and settle in and about the holy city. 

Lighten our eyes — Make them shine and sparkle with hope of returning good.



Verse 9 

9. We were bondmen — Having been subject to Assyrian, Babylonian, and Persian kings. 

Kings of Persia — Especially Cyrus, Darius, and Artaxerxes. 

To give us a wall in Judah — Another metaphorical expression (compare give a nail, in Ezra 9:8) presenting the idea of a fenced inclosure, a fortified town, whose surrounding walls were a means of defence against enemies. The new community at Jerusalem had found the favours of the Persian kings a wall of defence against their foes. So in Isaiah 5:2; Isaiah 5:5, the house of Israel is represented as a well-fenced vineyard.



Verse 11 

11. Commanded by thy servants the prophets — Especially by Moses, the great prophet (Deuteronomy 18:15) and lawgiver. Comp. with this and the next verse Exodus 23:32; Exodus 34:12-16; Deuteronomy 7:1-3.



Verse 12 

12. Nor seek their peace or their wealth — Quoted from Deuteronomy xxiii, 6. The sense is, thou shalt not make it an object of care to promote the welfare or prosperity of the heathen.



Verse 14 

14. Wouldest not thou be angry — The question is the strongest possible confession that they merited the Divine anger.



Verse 15 

15. In our trespasses — Thus he leaves the case with his God, who is eminently righteous. But he does not venture to ask pardon for Israel’s enormous trespasses. It will not do to pray for that until Israel ceases to do evil.

10 Chapter 10 

Verse 1 

1. There assembled… a very great congregation — It seems that Ezra’s prayer and his agonizing attitude had brought the most of them together. His position before the house of God, in the fore-court of the temple, at the time when many would naturally be resorting there for the worship of the evening sacrifice, (Ezra 9:4-5,) and his attitude of kneeling down and spreading out his bands towards heaven, would soon attract a multitude around him, and his touching prayer would naturally make them weep. 

For the people wept very sore — Or, as the margin, wept a great weeping. And this helped further to call a large assembly to the spot.



Verses 1-17 

PUTTING AWAY THE STRANGE WIVES, Ezra 10:1-17.

To us, with our Christian sentiments and feelings respecting the inviolability of the marriage relation, this procedure of Ezra in enforcing the separation of these Jews from their wives seems exceedingly harsh and severe. Nor is it to be reconciled, or reconcilable, with our Lord’s profound teaching that the marriage relation is closer and more inviolable than any other human relation, and never to be sundered except in the case of fornication. Matthew 5:32; Matthew 19:4-9. But Ezra’s action must be viewed and explained from the Mosaic standpoint. His mission was to reconstruct the Jewish state on the basis of the law of Moses, and that law, as we have seen, expressly prohibited marriages with the heathen.

Exodus 34:12-16; Deuteronomy 7:3. It was also well known that marriages with the heathen, and the consequent adoption of heathen abominations, has been the main cause of all the woes of Israel. And now, in reconstructing the Jewish state, it would be fatal to the permanence of the same to allow the precedent of extensive intermarriages of this kind to stand unrebuked. Ezra could not but see that such a precedent, if established, would govern the life and conduct of his people for the generations that were to follow, and it was plainly irreconcilable with Mosaic law. It was better, therefore, to check the evil then, though it cost great sorrow and trouble, than to let it alone to ruin all the holy seed.



Verse 2 

2. Of the sons of Elam — Two individuals of this name are mentioned in the list of those who returned with Zerubbabel, (Ezra 2:7; Ezra 2:31,) but there is nothing to decide which one of them is here intended. Compare Ezra 10:26. 

Now there is hope — From the fact that the people weep. There is always hope for sinners that are penitent enough to weep.



Verse 3 

3. Make a covenant — Enter into a solemn agreement, and swear to put away all the wives. Comp. Ezra 10:5; Ezra 10:12; Ezra 10:19. 

And such as are born of them — This was Shechaniah’s proposition; but how far the children with their mothers were put away does not appear, for in Ezra 10:11; Ezra 10:19 there is no mention of children. Doubtless all infant children went with their mothers, and this would be likely to be the rule with all children, unless some, old enough to express a choice, preferred to be adopted into the Jewish community. Such might have been retained as proselytes. See note on Ezra 10:44. 

The counsel of my lord — The advice and arrangements which Ezra might propose. Thus Shechaniah courteously addresses Ezra. 

Those that tremble — Those who, like Ezra, had a keen sense of the dangers of the hour, and the people’s exposure to the curse of God. See note on Ezra 9:4. 

According to the law — The whole reform should proceed in strict accordance with the law of Moses.



Verse 4 

4. Arise — Ezra was probably still bowed down before the temple. Ezra 10:1, note. 

Unto thee — Ezra possessed the proper authority from the king, (Ezra 7:25,) and the wisdom to institute the needed reformation.



Verse 5 

5. Made… all Israel to swear — That is, all Israel that were present and represented on that occasion.



Verse 6 

6. Chamber of Johanan — One of the chambers or cells of the temple where this son of Eliashib abode. Compare Nehemiah 13:4-5. Johanan, or Jehohanan, was probably the same as Jonathan in Nehemiah 12:11. In that case we must understand the word son here as grandson. Davidson asserts (Kitto’s Cyc.) that Eliashib lived after Nehemiah, but this does not show but that he lived at the time of Nehemiah and of Ezra also, and long before his death his grandson might have occupied a chamber of the temple, and exercised the priestly functions. 

Did eat no bread, nor drink water — Like Moses when he mourned for the transgression of Israel, Deuteronomy 9:18.



Verse 7 

7. They made proclamation — Namely, the princes and elders. See next verse. Literally, They made a voice pass in Judah, etc. See note on Ezra 1:1.



Verse 8 

8. Forfeited — Placed under ban, and thereby devoted to Jehovah. See note on Joshua 6:17.



Verse 9 

9. The ninth month — Chisleu, corresponding with December, the rainy season of Palestine, and hence the great rain mentioned in this verse. 

In the street of the house of God — In the open broad place before the temple; in the court.



Verse 12 

12. All… answered — It was the loud uttered vow and pledge of a vast assembly to conform to the Divine requirement. Compare Joshua 1:16-18, notes.



Verse 13 

13. Not able to stand without — It was impracticable then and there to rectify the whole matter, and attend to each individual case. Hence the adoption of the plan of procedure described below. Ezra 10:14-17.



Verse 14 

14. Come at appointed times — They probably arranged for them to come according to families, or, perhaps, according to cities, and the elders of every city, and the judges thereof, came along with them to be witnesses and judges of cases known to them.



Verse 15 

15. Only Jonathan — So simplified and complete was the method here adopted of disposing of each case, that only the four persons named in this verse were required to attend to the chief burden of it, such as recording the names and evidence in each case. These acted under the general oversight and direction of Ezra and the persons mentioned in the next verse.



Verse 16 

16. Children of the captivity did so — That is, the persons implicated, and the whole people, adopted the plan arranged by Ezra. 

After the house of their fathers — So that every father’s house was represented. 

All of them by their names — The name of each of the more distinguished fathers was probably called, and from each family thus represented a person was chosen, and all these, with Ezra himself, were separated, that is, chosen and set apart, to examine the matter. They had the responsibility and control of the investigation and decision of each case, while the four persons named it the previous verse were probably required to act as secretaries for them.



Verse 17 

17. End… first month — So that they were employed three months in the matter.



Verse 19 

19. Gave their hands — As a solemn form of indicating their acceptance of the covenant, (Ezra 10:3,) and of binding themselves to put away their wives. Handshaking is a natural ceremony of ratifying a solemn agreement between parties. Comp. 2 Kings 10:15. 

A ram… for their trespass — According to the law of Leviticus 6:1-6.



Verses 19-44 

LIST OF THOSE WHO HAD TAKEN STRANGE WIVES, Ezra 10:18-44.

So important to the new community was the whole procedure, that the names of the implicated ones were chronicled, and immortalized in connexion with this sad affair. Ezra embodied the list in his own book as a testimony of his care for Israel, and here it still stands, a monument of his fidelity to the people of his God.

The list gives, 1) the names of the sons of the priests who had taken strange wives, Ezra 10:18-22; Ezra 2) the names of the Levites, Ezra 10:23; Ezra 3) the names of the singers, Ezra 10:24; Ezra 4) the names of non-official or ordinary Israelites, Ezra 10:25-43.



Verse 25 

25. Moreover of Israel — That is, of non-official or simple Israelites, as distinguished from the priests, Levites, and singers just mentioned. The names of the chief fathers of this list are all found in the list of those who returned from Babylon with Zerubbabel, chap. 2. The Bani of Ezra 10:34 is not to be identified with the Bani of Ezra 10:29. The latter is probably the Bani of Ezra 2:10, while the other is, perhaps, a corruption of Bezai, (of Ezra 2:17,) or possibly the name of some person not mentioned at all in the list of chapter 2.



Verse 44 

44. Wives by whom they had children — The Hebrew reads literally, And there were of them ( הם, them, is here masculine, and seems to refer to all these at the beginning of the verse,) wives, and they set (or placed, ישׂימו, the masculine form of the verb) children. The brevity and obscurity of the text are such as to make the exact meaning very doubtful. The naked statement of our common version, which follows in sense the Septuagint and Vulgate, that some of these wives had children, seems bootless. The masculine form of the verb, as well as its peculiar meaning of setting, appointing, etc., inclines one to think that the writer here speaks of some disposition which some of these husbands, who put away their wives, made also of their children. Bertheau conjectures that וישׂימו may be a corruption of גרשׂים, (thrust out, used of divorce in Leviticus 21:7,) and has been transposed from its proper place before wives, so that originally the text read: And some of them thrust out wives and children. While not prepared to accept this emendation of the text, we think it brings out substantially the meaning which the Hebrew writer meant to convey. For Ezra 10:3 implies that children as well as wives were put away.

The Book of Ezra ends abruptly here, but this reformation was not the end of his ministry for Israel. How long he continued at Jerusalem after the events of this chapter we have no means of knowing, but it is very supposable that he continued there at least some days, in order to instruct the people further in the knowledge of the law. Many have thought that he remained at Jerusalem as governor until the twentieth year of Artaxerxes, when Nehemiah was appointed to that office by the king. But if Ezra had been superseded by Nehemiah we should, doubtless, have had some notice of it in the history of the latter. The abrupt termination of this book, and the subsequent relapse of the Jews at Jerusalem, and their deplorable state when Nehemiah came, leads us rather to the opinion that Ezra soon returned again to Babylon. This view is favoured by the fact that his commission was only to bear the gifts of the king and his counsellors, and “to inquire concerning Judah and Jerusalem.” Ezra 7:14.

Several years later Ezra appears at Jerusalem again, in connexion with Nehemiah and many Levites, reading and expounding the law to a great assembly of the people. Nehemiah 8. The agreement of the ancient traditions in associating Ezra with the Great Synagogue, and the formation of the Old Testament Canon, may authorize us to believe at least this much, that in concert with Nehemiah and the leading Jews of his time he did collect and arrange the books of the Old Testament Canon in substantially the form in which we now possess them. He lived at a time when such a work could best be done, and he had facilities for doing it which no later age possessed. And it may be added, he alone of all the Jews of his age was most competent to perform a work of such responsibility and care. How long he lived after this is uncertain. Josephus says he died at an advanced age, and was buried with distinguished honours at Jerusalem; but other traditions have it that he died on his way back to Persia, and his reputed tomb is still shown on the banks of the Tigris, about twenty miles above its junction with the Euphrates.

Ezra was unquestionably one of the greatest men of his age, and his mighty influence upon his people is attested by the almost innumerable traditions of his character and works, which afterwards sprung up among the Jews, and still linger about his name. He is said to have introduced the square character into Hebrew writing, and also to have established the office of dragoman, or interpreter, whose duty it was to translate and explain the words of the Scriptures as they were read in the synagogue. He is said to have been the founder and first president of the Great Synagogue, and, in fact, of the entire system of synagogue worship as it afterwards prevailed among the Jews of all lands. To him has been attributed the authorship of several books of the Old Testament, [Chronicles, Nehemiah, Esther,] besides this one which bears his name.

